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FOREWORD

In October 1989, 1 was invited to present a paper on
the "Authority of the Sunnah” in an international conference
held in Chicago by an international Islamic organisation.

Since long, 1 felt the need of a brief English booklet
containing basic information on “The Sunnah of the Holy
Prophet & ws general features, the nature of it's authority
and the slandard of it's authenticity.

I took the opportunity 1o fulfil this need and wrote on
the subject in a little more detail than was required in a
conference of this type. ‘

The present work is the resuit of the above endeavour,

This book is meant for the general reader who wants
to know what the "Sunnah of the Holy Prophet £ " is, how
does it have a binding authority over all the Muslims for all
times to come, what status has the Floly Quran given to it
and what measures has the Ummah adopted to preserve it for
the coming generations,
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I hope that this humble effort will provide brief, yet
clear, answers to questions of similar nature and will help
understanding the troe status of the "Sunnah’ as a source of
Islamic Law and as a source of guidance for all Muslims in
their practical lives. It will also assist, I hope, in removing
certain doubts inculcated by few contemporary writers in
respect of the authority of the Sunnah.

May Almighty Allah approve of this humble effort,
adome it with His pleasure and make it beneficial to the
readers.

Muhammad Taqgi Usmani



CHAPTER 1

SUNNAH:
THE SECOND SQURCE OF
ISLAMIC LAW

The Sunnah of the Holy Prophet Muhammad 2 has been
accepted as an imporiant source of Islamic Jaw, next in importance
only to the Holy Quran. This status of the sunnah has remained
unchallenged and undisputed throughout the centuries. There have
been many differences among Muslims in their juristic opinions,
but the authority of the Holy Quran and the sunnah of the Holy
Prophet was never denied by any jurist. Leaving aside some
scaticred individuals who separated themselves from the main
strcam of the Muslim population, nobody has ever refused 10
accept the sunnah of the Holy Prophet as a sacred source ol the
islamic Taw.

The position is still (he same, but some non-Muslim
oricntalists and some of their followers have tried, during the last
century 1o cast some doubts in the authority or the veracity of
Hadith and to devclop a suspicious altitude towards the Sunnah.
That is why some Muslims who arc unable to study Islam through
its original sources, when they read such books, olicn become 31
bit skeptical in the subject.
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The present article intends, therefore, to provide an
objective and simple account of the SUNNAH bascd on the
original sources of Islamic leaming. The purposc is not to indulge
in a hot atmosphere of argumentation which has no bounds or
limits, but 10 narratc the truth as it stands.

DEFINITION OF SUNNAH

The Sunnah has been defined by the scholars of the science
of ' Hadith ' as follows:

"A word spoken or an act done or a confirmation
given by the Holy Prophet Muhammad £

‘Confirmation’ in this definition is tcrmed in Arabic as
Taqrir. What is meant by this term is like somebody said
something, or acted in a particular manncr, and his saying or act
camc [o the knowledge of the Holy Prophct £ ,and he cither
confirmed it in express words or remained silent without giving
any indication of disapproval. Such silence, being an implied
approval of the Holy Prophet & is also included in the term
'Sunnah’.

As the Sunnah, with all its three kinds (saying, act and
confirmation), relaics to the Holy Prophet £, is  truc status in
the Islamic law cannot be ascertained without ascertaining the stat-
us of The Holy Prophet & himselr,

The stutus of the Holy Prophet

S0 , the first pertinent question in the subject is: What status
docs a prophct occupy when he is sent to the people? Has he no
higher a status than that of a message - carricr or a postman who,
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after delivering the letter, has no concem with it whaltsocver? The -
answer is certainty in the negative. The prophets arc not sent
mercly to deliver the word of Allah. They arc also requried to
explain the divine Book, to interpret it, lo expound il, to
demonstrate the ways of its application and o present a practical
cxample of its contents. Their duty is not restricted to reciting the
words of the Book, rather they are supposed o teach it and to
train pcople to run their lives in accordance with its requircments.
The Holy Quran leaves no doubt concerning this point by saying;:

I P JOMN U_.;:.',Lllulswlf_,;lﬁ
v -J ;'r?:)-’:.’ C' rv-[° b-(—; ('-6*-‘-'
Jst.,q.J[;'.;;d,..t_,.Jt;M;.&.Jt_,..f.\:;h

L

oo
Allah has surely blessed Lhe belicvers with His
favour when He raised in their midst a Messcnger
from among themsclves, who recites o them His
verses and makes them pure and teaches them the
Book and the wisdom, whilc they were, carlier, in

an open error {3:164).

sa.-lln P TR ) Y R |
?“"‘ rJHylul&_u.lLs.\jll

FrrT¥rde b 4% - ..-...
*-65-"-“:'-' 23 S 329 O cle

Hec (Allah) is the One who riaised up, among the
unlcttered, a Mcessenger from among themsclves who
recites the verses of Allah, and makes themn pure and
teaches them the Book and the wisdom. (62:2)

The same functions were attributed to the Holy Prophet &2 in
the prayer of Sayyidna Ibrahim St 41e when, accordmg to the
Holy Quran, he priayed:
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Our Lord, raise in their midst a messenger from

among themselves who recites to them Your verses

and teaches them the Book and the wisdom and
purifies thein. (2: 129)

These are the terms of reference given to the Holy
Prophet #2 which include four distinct functions and the Holy
Prophet K4 has been entrusted with all of them:

(1) Recitation of the Verses of Allah.
(2) Tcaching (hc Book of Allah.

{3) Teaching the Wisdom.

(4) Making the pcople purc.

_ Thus the Holy Quran leaves no ambiguitics in the fact that
the Holy Prophet . is not supposcd 1o merely recite the verscs
and then lcave it to the people to interpret and apply them in
whatever manner they like. Instcad, he is senl 1o ‘teach' the
Book. Then, sincc teaching the Book is not cnough, he is also
Tequired to icach "Wisdom"” which is something additional 1o the
"Book”. SUll, this is not crough, thercfore the Holy Prophet
has also to 'make the people purc', meaning thereby that the
theoretical teaching of the Book and the 'Wisdom' must be
followed by a practical training to cnable the people to apply the
Book and the wisdom in the way Allah requircs them 10 anply.

This verse of the Holy Quran describes the following
functions of the Holy Prophet #§ :

(a) He is the authority in the way the Tfoly Book has 10 be
reciled.

(b) He has the final word in the interpretation of the Book.
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~ (c) He is the only sourcc at which the wisdom bascd on
divine guidance can be Icarned.

(d) Hc is entrusted with the practical training of the people
to bring his teachings into practice.

These functions of the Holy Prophet %5 can never be
carried out unless his teachings, both oral and practical, arc held
to be authoritative for his followers, and the Muslims who are
given under his training arc madc bound to obey and follow him,
The functions 'b' and ‘¢, namely, the tcaching of the Book and
Wisdom require that his 'sayings' should be binding on the
followers, whilc the function 'd’, the practical Iraining, requires
that his " acts ' should be an cxample for the ummabh, and the
unvnah should be bound 1o follow it.

It is not mercly a logical inference from the verse of the
Holy Quran quoted above, but it is also mentioned in cxpress
tcrms by the Holy Quran in a lTarge number of verscs which give
the Muslims a mandatory command 1o obey and flollow him.
While doing so, the Holy Quran has uscd two dilfcrent terms
namecly, the ‘ita'ah’ (1o obey) and the ‘ittiba’ (Lo follow). The [irst
term relers to the orders and sayings of the Holy Prophet £ ,
whilc the second relates o his acts and practice. By ordering the
Muslims both to ' obey ' and 1o 'follow’ the Holy Prophet &2 ,
the Holy Quran has given an authority (o both his sayings and acls.

The obediecnce of the Messenger

It is in this background that the Holy Quran insists
repecalcdly on ‘the obedience of the Prophet’ so much so that it is
mentioned side by side with, the nbcdicncc of Allah,

CIE -~ -~ & 4 - e

ATIKTHE VS IR A Rt PR R Lp
_})slﬂl

Say, ' Obcy Allah and the Mcssenger but ir l.hcy
tumn their backs Allah loves not the disbelievers',
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And obey Allah and the Messenger so that you
may be blessed. (3:132)

O -] & P

aly Doty it yastd AT sl Gl G
oy

O those who believe, obey Allah and obey the
Mecssenger and those in authority among you. (4:59)
Fra o »0 b B R - 1 LE] -
gy 3oy Jiyer M Lpacbly bt (st ly
And obcy Allah and obey the Messenger and
bcware. (5:92)

il Hpasbly (K5 TS Ty Dot 1,856
 Osese o gl gy

S0, fcar Allah and sct things right between you
and obey Allah and His Messenger if you are
belicvers. (8:1) ,

g ek P ose oay I (R PR R - -
N {-3[: REAP P
O those who believe, obey  Alsh and His

Messenger and do not um away Irom him, while
you arc listening (8:20)

L35 14230 Ayl il pack

And obey Allah and His Mcssenger and do not
quarrei with cach other, and so lose heart (8:46)
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Say, 'Obey Allah and obey the Messenger; then,
if you turn away, upon him rests what is laid on
him, and upon you rests what is 1aid on’you. I you
obcy him, you will be guided'. (24:54)

P~

AR PR R PR R R FEA RV WY
oShe Vel 1lLi5Y) el
QO thosc who believe, obey Allah and obey the
Mecssenger and do not make your deeds vain. |
(47'33)
B ebly SN 18T B el

So eslablish salah and pay zakah and obey Allah
and His Messcnger (58:13)

WA Tyl yazbly it Lalel)y
el g3l W e
And obcy Allah and obey the Messenger, bul if

you turn your backs, Our Messenger has ondy to
deliver the manifest message. (64:12)

I these verses the obedicnee of the Messenger' has been
ordered as an obligalory command. There arc other verses in
which the resulis of the ‘obedicnce of the Messenger' have becn
described. Here again the "obedicnce of the Mcessenger' has been
combined with 'the obedicnce of Allah™
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And the belicvers, men and women, a ¢ {nends
of cach other; they bid the fair and forbid the unlair;
they csiablish salah and pay zakah and thcy obey
Allah and His Mcssenger. These are those upon
whom Allah shall have mercy; Allahvis All - Mighty,
All Wisc. (9'71)

1 .u-n l!".!a..-.- J';.u-a-‘_ Jl..-
If you obey Allah and His Mcsscenger, He will
not diminish you anything of your deeds.{49:14)

The Holy Quran has also made it clear that ‘the obedience
of the prophet’ is not a new principle, nor is it limited to the Hoty
Prophct Muhammad 43 . The samc princinle applicd (o all the
[ormer prephets who came before him:

» 2 o .ﬂvl‘

it o3k pAld ¥ bl ey iy el
And we sent no mcaacm_,cr but thit he should be
obcyed by the icave of Allah, (4:64)

It is also clarified by the Holy Quran that the prophets are
the spokesmen of Allah's pleasure. Hence, the obedience of the
prophetl is actually the obedicnce of Allal Himscll.

2l ;_u,t S5 e dm e
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And whocver obeys the Messenger, therchy
obeys Allah. (41:30)

As the obedicnec of the Holy Prophet 225 has boen stressed
by the Holy Quran and has been combined wis the ‘obedicnce of
Alah’ in the same way his ' disobedience’ has been wamed
against and is combined with the * disobedicnee of Allah ',

» 2 A p 2t 2 E sune B F 'y -
J:"i-.l...!_ 03 gd .h:,u J_’.u_’_’ i:\il 'ua:._l. Nl
L (i ()0
And whocver disobeys Allah and THs Messenger
and transgresses His limits, He shall admit him to

Firc where he shall remain lor cver. {4:14)

N -ll-‘;ﬂf.ﬁftl:.:.l doer V& b s
G?qﬂ}lmdam _’.u_)-,i.ﬂlfﬂ e
And whoever disobeys Allah and His Messenger

has gone astray into manifcst crror. (33:36)

» Ba o T Ei: Por F o s » 2 i_..(
rl‘.?- J'LI J u}! Jy}_, 3l pax) (yey
[0 Lo pualle
And whoever disobeys Alah and His Messenger,
for kim there is the fire of Jehannan. There they
shall remain for ever. (72:23)

e - -

& - a F - P >

(il

-
- -

And whocver makes a breach with Altah and His
Messcenger, then Allah is severe in punishment,
(8:13) :

At ;.]_,:...-I, 3 st e ol l,‘lu': E..“
FY - PR

o2 U
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Did they not come to know that whocver opposcs
Allah and His Messenger, for him there is the fire of
Jahannam.? (9:63)

Thus, both positive and negative aspects of the ‘obedicnce’
have been dealt with in the Holy Quran and the ‘obedicnce of the
Holy Prophet * in cach onc of these verses has been mentioncd
scparaltcly, alongwith the obedience of Allah:

it is nolcworthy that whenever the ‘obedience of Allalt' is
menlioned in the Holy Quran, iL is always [ollowed by ihe
obedience of the Prophet’ which has never been missed cven in a
singlc verse. There is no verse in the entire Book where the
‘obedicnee of Allah’ has been mentioned alone with no reference
Lo the 'Obedience of the Messenger'.

On the contrary, there arc some verses where only the
‘'ohedicnce of the Messenger' has been mentioned, and there is no
reference 1o the 'obedicnce of Allah'

- nJ

Tpeoyll hanably 3850 15T, 330N Ll

And cstablish salah and pay Zakah and obey the
Prophet, so that you may be blessed. (24:56)

13555 6 90kT Ol
And if you obey himn (the Prophet), you shall ind
the right path, (24 : 54)

Dy Ml sy 1gyi& il Py ity

= P

WM ot 9T 4l
On that day thosc who disbelieved and disobeyed
lhe Messenger will wish that the carth might be
levelled with them. (4 : 42)
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And whoever makes a breach with the Messenger
alter the right path has become clear to him, and
follows a way other than that of the believers, We
shall let him own what he chose and shall admit him
in the Jahannam, and it is evil as a relurning place.
(4:115) -

The reason for so much stress upon the ‘obedience of the
Prophet’ is that the ‘obediénce of Allah' cannot be carricd out
cxcept through (he ‘obedicnice of the Prophet’.  Allah does not
address cach and every individual to tcll him what He requirces
from him, as the Holy Quran puts it;

- e o &= ” - ) - s ox v
oo ol £y ) G G ol 20 560
PR P S JEgtsy
I R ] - - F ] b4 'l
And it is not possiblc for a human being that

Allah should speak 10 him, except by rcvelation, or

from bchind a curtain, or that He should send a~

messcnger and he reveal by His 1cave what He

wills, (42:51)

Thercfore Allah conveys His injunclions only through s
prophets, and his obedicnce cannot be carried out except by the
obedicnce of the messengers. So, when a prophet bids something
or forbids somcthing, he does not do it in his private capacity,
rather, he docs so in the capacity of a messenger of Allah. When
Allzh Himself has given an cxpress command ‘lo obcy the
Mcssenger', the obedicnce of the Prophet is actually the
‘obedicnce of Allak, though in an tndircct manner. This point
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has becn clearly cstablished by the Holy Quran in the following
words:

lwcell

Wl LS J_,.._,Jl_d..‘ ey

And whoever obeys the Messenger, thercby
obeys Allzh. (4:80)

So, whenever only the ‘obedicnce of the Messenger' has
been mentioned in the Holy Quran it includes, without saying, the
‘obcdience of Allah' because the Messcnger does not say anything
in the capacity of a Messenger unless he is guided by a revelation
from Aliah:

cadg v o N I $r ew

PR (A TPV o TRIg e

And he (the Prophet) docs not speak out ol his
own desire. It is not but a revelation revealed (o
him) (53:3)

Looked at from this angle, the obedience of the Prophet £
r¢presents the obedicnee of Allah and the reference to the former
always includes the latter . ‘That is why the Koly Quran in some
verses deemed it suflficient to refer to the obedience of the
Messenger only, for the practical way to obey Allah is only to
obey the prophct.

On the contrary, the Holy Quran did not deem it sufficient
to reler to the ‘obedience of Allah' without referring to the
‘obedicnice of the Messenger', 1o remove even the remotest excuse
for ignoring the ‘obedience of the Prophet’ and to leave no doubt
whatsocver in the fact that the ‘oebedience of Allal' is nol complete
unicss the ‘obedicnce of the Prophet” is fully observed with all its
implications.
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Ittiba' (following) of the Prophet.

The second term used by the Holy Quran in respect of Lthe
prophets is the' ittiba', i.c. to foliow:

Ly Phar s o4 'I-J‘Ecal .-oJ Loe2ebn oa
O (S P08 Al Oped 0250} 08
oSasi3 oS iy
Say, if you love Allah, follow mc and Allah will
love you and lorgive you your sins (3:31)

0 = PR -

s3ll ;ﬁl ;...Il Ty Gymis poall

S A e G5 B

Those who follow the Messenger, Lthe uniettered

Prophet whom they find written down with them in
the Torah and the Evangile... (7:157)

J. .2 .‘ﬂ':’"fl di)p.a‘:u r:-{;
oede gall (AN L iy bl e
P PY . R , -
PR sycily Gl iy
Believe, then, in Allah and His Messenger, the
unicttered Prophet, who believes in Allah and His

words, and follow him so that you may be on the
right path. (7:157)
?

S 5, G 20 e D 6

el T 3 oyt gyl
Allzh has surcly relented towards the Prophet and

the Emigrants and the Helpers who followed him in
an hour of difTicuity (9:117)

- By s
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O Prophet, sufficient to you is Allah and those
who followed you of the believers (8:64)

P Y T PR RN N Py - Cre  sla
2o GBSy Gy [ RVt e
. :@.ul..ﬂ
(The belicvers say:) Our Lord, we have come to
belicve in what You revealed, and followed the
Mcssenger.  So, write us among those who bear
witness. (3:53)
:‘ - - 3 l L‘I F ‘ . - . ” y
 pasad “lo o 'l £ Lf"-‘;f‘":""“
o (g
Say, " This is my way. 1 call 10 Allah with sure
knowledge, T and whoever follows me.” (12:108)
" !.-5- . & e -
PN PO W] BANY
The closest of the peopie to Ibrahim are those
who follow him. (3:68)

Ar b e pale Fo dsla s z..-
z-n?hJ_, d.l‘ 0_,:...!‘ U‘"‘J‘ L.-I_,[! U’
And We set in the heans of those who i ullowcd
him (Jesus) tendemess and merey (57:27)

;’-J;:Jl J_,a..s :_Ji t ;.;: [,..Gn ,.ﬁi‘

-'J‘ [

(‘— i‘c.-."b-.‘l ) : J—)-“Qn:

And wam the people of the day when the
punishment comes on them and those who did evil
shatl say , "Our Lord, defer us to a near-term, and
we shall respond 10 Your call and shall follow the
messengers”. (14:44)
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And We did not appoint the Qiblah on which you
were earlicr, but that We might know 1he pcople who

follow the Messenger, as distinct from those who
tum back on their heels (2:143)

(Y-r gm) Gl ya3l o S5-4 JG
He said, 'My people, follow the messengers'.
(36:20)

ol Lynell g (3 yn 36 Gpamilt K55 3y

(x5 )
‘(Moscs said:) And your Lord is the 'Rahman’

(the All-Merciful). So, follow me and obcy my
command. (20: 90)
F G

I 1 13) 5} aand Lasty te 1,250 108
(vi: ,aall) ey
S0, they (the disbelievers) said, 'Shall we follow
a singlc human being from among us? Then, indeed
we should be in error and insanity’. (54:24)

All these verses, with different styles and connotations, lay
a strong emphasis on the necessity of 'following the prophets’,
and indicate that whoever belicves in a prophet is bound to
Tollow’ him. The rcason is obvious. The prophets are sent to the
people o sct a practical example of what they tcach and preach,
Their message is not confined to their oral leachings . Their acts
are equally importan{ in any cffort to discover, leam and follow
the right way of living. The Holy Quran is quitc explicit on this
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point when it was said in Surah al - Ahzab:

@M%;TQI'JFJ o r(l o\ uil

1,8 it (53, _}‘!\ ‘._,,.J'-_, it s B
( AN ._'_.Ij.a-’ﬂ)

There is surcly a good example for you in the
Messenger of Allah, for the one who hopes (to meet)
Allah and the Hereafter, and rcmembers Allah
abundantly." (33:21)

It is an established fact that merc theorctical education
cannot be sufficient for reforming a people. The natural way of
reformation is to st a practical example wbich people may follow.
Merc reading of books canmet make a person perfect in a science
or art, unless he is simultancously trained by a senior scholar ora
skillful artist of that ficld. I1f somecbody studies the books of
medical science, but does not work under the supervision of an
experienced doctor, he despite his thorough study, canniot claim to
serve as a docler nor can such a person be allowed 10 play with
the lives of the paticnts.

1f somebody studics books of law, he cannot claim to be a
Iawyer unless he acquires a practical training from a senior lawyer
and remains for a considerable ime under his juniorship.

Even a plain cnthusiast who wants 10 cook a good meal
cannot do so perfectly by merely studying the books written on
the subject, although all the ingredients requined for cooking the
food arc mentioned in the book and cven the minute details of the
process arc [ully described. But a person who has never cooked
that mcal before cannot prepaie it just right and perfect with the
solc help of a cook - book unless he is practically trained by some
expert. That cxpert scis a practical cxample for him and he, by
following the example, gradually learns how to cook that good
meal.
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IL clcarly shows thal human beings arc always in need of a
practical cxample in order to lcarn an important subject. The same
is truc in the matter of religious teaching and training.

That is why Allah did not choose to send the divine books
only. Hc always sent a messenger with the book. There arc
many prophets who came wilhout a new divine book. But Lhere
is no divine book sent down without a prophet. The disbelicvers
of Makkah, too, decmandcd many times that the Book should be
revealed to them wilhout the mediation of the Holy Prophet &5 .
Bul the demand was rejected and the Book was sent through the
Holy Prophet 25 .

The rcason is obvious. Humanity did not need a divine
book only. It also nceded 2 tcacher who could teach them the
contents of the Book. It also nceded an instructor who could train
“them and could sct a practical cxamplc lor them without which
they could not benefit from the Book in their practical lifc. 1L was
for this reason that the Holy Prophel £ was sent with a clear
dircction to all human beings that they are bound to obey and
follow him and to lcam the details of Allah's pleasure through the
practical example sct before them by him. It was also clarified in
the foregoing verse of the Holy Book that the 'obedicnee of the
Messenger’ is actually the ‘obedicnce of Aliah' and that the latter
cannot be carried out except through the former, because whatever
the Holy Prophet &5 says or docs in the capacity of a prophet is
bascd on the revelation received by him from Allah, Thus, his
sayings and his acts both, even though they are not contained in
the Holy Quran, are inspired or confirmed by the divinc
revelation.
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TWO KINDS OF REVELATION

It follows from the [oregoing discussion thai the revelation
the Holy Prophct & receives [rom Allah is of two diffcrent
kinds:

(i) the revelation of the Quran, the Holy Book, named in the
Islamic terminology as al-wahy al-matluww (the recited revelation
i.c., the revelation which can be recited in the prayers). This kind
of revelation is confined to the verses of the Holy Qurmn and is
written verbally in its folds.

(ii) the revelation received by the Holy Prophet & from
time to time o let him know the pleasure ol Allah in day -to-day
alfairs and the deltails of the principles laid down in the Holy
Quran wilh their correct interpretation. This kind of revelation is
called al-wahy ghajr-al-matluww (the unrecited revelation). This
kind of revelation 1§ not conveycd to the people verbally. It has
been demonsirated through the sayings and acts of the Holy

Prophet £ .

THE SECOND KIND
OF REVELATION PROVED
BY THE HOLY QURAN.

This second kind of revelation is not contained in the Holy
Quran, but the Holy Quran itscll not only refers to it frequently
but attribules its conlents 1o Alizh Almighty. Some verses of the
Holy Book are reproduced below which clearly prove that the
'revelation’ is not confined to the Holy Quran, bul there is another
Kind of 'wahy' which docs not form part of the "Holy Book™, yct
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it is Lhe revelation from Allah Almighty:
The Holy Quran says:

om ol W ale CE8 R B L
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And We did not appoint the Qiblah on which you
were carlicr but that We might know the people who
follow thc Messenger as distinct from those who
lurn back on their heels. (2:143)

In order to understand the verse, il is necessary to know the
background in which it was revealed:

In the carly days-of Madani life, afier the Holy Prophet's
migration to Madinah, the Muslims were ordered o direct their
faces in prayers towards Bytul-Magcdis (Jefusalem) which had
been appointed as Qiblah of the Muslims. Upto seventeen months
the Muslims had been observing the Bywul-Maqdis as their Qiblah.
It was after seventeen months that the Holy Quran abrogated the
carlicr order and the Muslims were required 1o observe the Holy
Mosque of Makkah as their Qiblah and tum their faces towards it
while praying. Thc lollowing verse was revealed to appoint the
new Qiblah:

PRSI ICVE P
So, wm your face towards Al-Masjid-al-Haram,
(2:144)

This ncw order was criliciscd by somc disbelievers and
ithcy objected on it as 10 why the Bytul-Maqdis was appointed as
Qiblah carlicr. The above quoted verse (2:143) was revealed Lo
answer Lthis objeclion. The answer was that the appointment of
the former Qiblah was in order 1o test Lhe people whether or not
they follow the Messenger. To quote the verse again;
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" And We did not appoint the Qiblak on which you were
carlier (i.c. Bytul - Magqdis) but that We might know the people
who [ollow the Mcsscnger......."

Here the appointment of the previous Qiblah has been
attributed to Allah Almighty which is a clcar indication (o the lact
that the appointment of Byl - Maqdis as Qiblah was donc by the
order of Allah Almighty HimscIf. But this order is nowhere in the
Hotly Quran, and there is no verse in the Holy Book which dirccts
the turning of faces towards Bylul-Maqdis. This order was given
o Muslims by the Holy Prophel & wilh no reference to any
verse of the Holy Quran.  Still, this order was mentioncd by the
Holy Quran in the above quoted verse as the order ol Allah: The
wors:

"We did nol appoint the Qiblah" instcad of 1he words:

“The Holy Prophet did not" ........ arc 100 clear on this
point to need more explanation,

This statcmerit of the Holy Quran, thus, evidenuly proves
that the previous order given by the Holy Prophet £ was based
on a revelation which did not form part of the Book. And this is
exactly the * Unrecited revelation ™. The verse of the Holy Quran
(2:143) quoted above proves the following acts;

(2) thc Holy Prophct used 1o reccive some revelations
which are not contained in the Holy Quran.

(b) These revelations were from Allah Alntighty, so much
so that the orders based on such revelations were
attribuled to Allah Almighty.

{c) The orders based on such revelation were as binding on
the believers as  the orders of the hirst  kind of
revelations ie., the verses of Holy Quran.,

(¢) Thesc orders were sometimes given so us 1o test whelher
or not the Muslims foltow the Messenger & irrcspective
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of the question that his orders arc contained in the Holy
Quran ar not.

2. In the beginning onc of the rules followed by the
Muslims in respect of the {asts of Ramadan was that cven a shon
nap after {ftar (breaking ol a [ast) would nullify the pcrmissibility
of having scxual intercourse with ong's wife. So, if someone
would sleep for a short while alter iftar and wake up again, he
would losc the opportunity of slecping with his wifc during Lhe
rest of the night, despite that the fast was over. This rule was
prescribed by the Holy Prophet £ and was not contained in the
Holy Quran. But some Muslims broke the rulc by sleeping with
their wives after having a post-iftar nap. Referring to these events,
the Holy Quran Mrst admonishes those people who did not follow
the rule. Then, by abrogating the same allows the Muslims in
fulure 1o slecp with their wives even when they had a nap after
iftar, In this context the Holy Quran says: ,

oa oSl M SN WLl KT s
o SGL it ol faf Ll (3, KI5
a‘ﬂb;r’ﬁ;m,rg.hu\_, O R

[ I ]

CURMCIE SRS B ‘L-:fL-‘:*-"Juu_wh
rﬁ.ﬁﬂlcr.'a_,.uﬁl:h}laf ‘H (N
(v s 5,al) Jali et ,.'.-.-I

h is madc law(ul for you, in Lhe nights of [asts, 1o
have scx with your women., They arc a cover [or
you, and you arc a cover [or them. Allah knew that
you were betraying yourselves; so, He relented
towards you and pardoncd you. So, now you can
liave sexual inlimacy with them, and seek what Allah
has destined for you, and cat and drink until the
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whitc thread of Lthe dawn becomes distinet [rom the
black thread; then complete the [asts upto the night.

(2: 187)

The following points with respect to this verse are worth
consideration:

(a) The verse confirms that having sex during the nights of
‘Ramadan’ was not law{u] belore.

(b) The peoplc who had sex during the pighis of Ramadan
before this verse was revealed, are admonished by
deseribing their act as ‘betraying themscives'.

(¢) The words, 'so He relented towards you and pardored
you', indicaic that their sexual act was a sin, because
'relenting’ and ‘pardoning’ occur only afier a person
commils a sin.

(¢) The words' 'so now you can have sexual intimacy with
them' denoic that it is only now thal the sexual act
during the nights of Ramadan has been made lawlul,

All these points conflimm the fact that the carlicr prohibition
of having sexual intcrcourse during the nights of Ramadan was
validly madc by a compelent authority, and the Muslims were
bound o abide by it

But there is no verse in the Holy Quran 10 convey 1his
prehibition. I was enforced only by the Holy Prophet 2 . sull,
the Holy Quran nol only confirms it , but also treats it as if it were
in its own words. 11 is duc to the fact tha the Holy Prophet &
did not enforce Lhis prohibition by his own will, it was rather,
bascd on a revelation of Alluh Almighty which is not contained in
the Holy Quran,

Looked at from this angle, this verse on the onc hand
proves that there is a revelation which docs not form pant of the
Holy Quran , and on the other hand, it reaffirms the status of the
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Holy Prophet # as a law-giver, and that his injunctions, both
orders and prohibitions, are binding on the Muslims.

3. On the accasion of the battle of Uhud, some Quranic
verses were revcaled 10 make the Muslims recall the events of the
Battle of Badr: How Allah helped them and how He promised
them 1o send the angels to Lheir aid, and how He actually did so.
These verses are as under:
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Altah has ceniainly helped you at Badr while you
were weak,  So, fear Allah, 50 that you may be
gratcful. When you (O Prophet) were saying (o the
believers, "Shall it not sullice you that your Lord
shall aid you with three thousand angels being sent
down? Why nol? I you obscrve patience and lear
Allah and thcy come 1o you in this their heat, your
Lord shall aid you with live thousand angcls having

- distinet marks". And Allah did not make it but a
good news for you so that your hearis might be
satisficd. And there is no help but from Allah, the
All-Mighty, the All-Wisc.” (3: 123,126)
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The italicised sentence ol these verses attributes the good
news of the aid of angels to Allah Almighty, meaning thercby that
the good news of this aid was given by Allah Himself. But this
good news given at the time of Badr is nowhere available in the
Holy Quran. In other words, there is no verse in the Holy Book
revealed during the batle of Badr which implics the pood news of
the aid of the angels. What is quoled above is only a refcrence of
that news, made at the time of a later battle, and it is expressly
mentioned in Lthis verse that the goodnews was given by the Holy
Prophet £ . Sill, the news is attributed to Allzh,

Thus, it is another example where the words of Lthe Holy
Prophet £ are held to be the words of Allah. There is no reason
for this expression other than that the words of the Prophet 25
were inspired by a special revelation, not contained in the Holy
Quran, and this ts whal is called the 'unrccited revelation'.

_ 4. Reli crn‘ng to the battle of Uhud at another occasion, the
Holy Quran says,

oK 3T st gl A Saag 31
(v JwW)

And when Allah promised you that onc of the two
«groups shall be for you (8:7)

One of the two parties referred to in this verse was the
commercial caravan of Abu Sulyan, coming from Syria, and the
other group was the army of the Makkan disbclicvers, led by Abu
Jahl. The above versc says that Allah had promised the belicvers
that they would triumph over one of these lwo groups. The
Muslims, in fact, won Lhe bautle against the lalter, namcly, the
army of Abu Jahl.

The point worth consideration here is that 1he promise of
Aliah to give the Muslims viclory against any of the two groups is
not there in the Holy Quran. This promise was conveyed 1o the
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Muslims by the Holy Prophet & without any reference to any
verse of the Holy Quran. Still the verse quoted above aitributes
the promisc to Allah, and not to the Holy Prophet & .

The only conclusion derivable from this is that the promise
was rcccived by the Holy Prophet £% through an ‘unrccited
rcvelation’, Hence, it is attributed to Alleh. Guided by this
rcvelation, the Holy Prophet & conveyed Lhe promisc to his
COmMPANions. |

Thus, it is another proof of the existence of a kind of
revelation which is not contained in the Holy Quran and is called
the 'unrceiled revelation',

5. Once the Holy Prophet £ told a secret to one of his
wives. She discloscd the secret Lo some other person. When the
Holy Prophet came 10 know that the secret has been disclosed by
his wife, he sought an explanation from her. She asked him as to
who told him about the disclosure. The Holy Prophet Sreplicd
that he.was informed about it by Allah Almighty.

This cvent has been mentioned by the Holy Quran in the
{ollowing words:
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"And when the Prophet told one of his wives
about a matter scoretly: then, when she told about it,
and Allah has disclosed it to him, hc made known

some part of il, and tumed aside from some part;
then, when he told her about it, she said, " Wha told
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you this"? He said, ' / was told by the All
-Knowing, the All -Aware,

The italicised sentences of this verse are quite clear in that
Allah has told the Holy Prophet £ about the disclosure of the
sccret. Thisg is also not mentioned anywhere in the Holy Quran.
So, it is another concrele example where the Holy Prophet &5 received
some rcvelation from Allah other than the one contained in the
Holy Quran. This is exaclly the 'unrecited revelation”.

6. During the seige of Banu Nadir, the famous tribc of the
Jews in Medinah, some Muslims had cut down date-inces from
around the fort 10 compel the enemy to summender. Alter the war
was over, some Jews objected to the cutting trecs.  The Holy
Quran has answered the objection in the following words:

Lf""‘“‘"h lh_,.og;.,‘:i‘:lcre “ :.Lc
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Whatever dale-trees you cut down, or left
standing upon their roots, that was by the leave of
Allah (59:5)

It has been very dirccully mentioned in this verse that the
Muslims cut down the trees with a teave from Allah, But nobody
can point out to any verse in the Holy Quran 1o the cfl‘cct that the
cutting of trees during the war is aflowed, The qucsuon is: from
where did the Muslims acquite this Icave [rom Allah? There is no
answer to this question except that the Icave of Allah had been
conveyed to them by the Holy Prophet £ and he received it
through ‘unrccited revelation'.

7. It is well known that the Holy Prophet££ had adopied
Sayyidna Zaid b. Harithah as his son. Hc marricd Zainab
daughter of Jahsh. Alter some time their relations began to be
strained and, ullimatcly, he divorced her. In the days of
Jahiliyyah an adopled son was treaicd as a real son in all respects,
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and for all purposes. The Holy Quran, on thc other hand,
declared that the adopted sons cannot be treated as the real oncs.

To cradicate the Jahili concept of Lhe adopled son, Allah
Almighty ordered the Holy Prophet & that he should marry
Zainab after her having been divorced by his adopted son, Zaid
ibn Harithah. Thc Holy Prophet & was a bit rcluctant in the
heginning, for, according to the prevalent cuslom, it was (realed a
shameful act to marry the divorced wile of onc’s  adopted son.
But when the Holy Prophet £ reccived a concmlc order [rom
Allah, he married her.

This cvent has been mentioned by the Holy Quran in the
following words :
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When you were saying to thc onc whom Allah
had blessed and whom you had blessed, (i.c. Zaid
before he divorced Zainab), “Keep 10 you your wifc
and fear Allah,” and you were hiding in your heart
what Allah was to disclosc and you were fearing
people, and Allah has more right 1o be feared by
you. S0, when Zaid finished with her, We made

you marry her, so thal lhere may remain o
restriction on the believers in respect of the wives of
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their adopted sons when they have finished with

them. And the order of ‘Allah had 0 be done._

(33:37)

Here the words, “you were hiding in your heart whas Allah
was o disclose’ refer 1o the fact that Allah had informed the Holy
Prophet £ that he will marry Zainab after she is divorced by
Zaid, The Holy Prophet {§ knew that, ullimately, she is going 10
be divorced by Zaid, but, out of shame, he could not disclose it
and when Zaid consulied him in the matter, he adviscd him 10
keep 1o his wife and not to divorce her.

From this it follows that the Holy Prophet #& had been
foretold by Allah that Zainab was going to be divorced by her
husband. But this information is not contained in the Holy Quran.
it was given 1o him through an unrecited revelation.

The second sentence is more significant in the conlext, that
is, "We made you marry her.” Here Allah Almighty declarcs that
thc marriage between the Holy Prophet {§and Sayyidah Zainab
was contracted by an order of Allah. This order is nowhere
mentioned in the Holy Quran. Siill, the Holy Quran affinns it.
This is another confirmation of an order conveyed 10 the Holy
Prophet ' . through an mrecited revelation',

8. The Holy Quran has repeatedly ordered the Muslims to
esiablish salah (the prayer) and 1o be steadfast in it. In 1he
following verse, afler repeating the same order, the Holy Quran
gives a special concession 10 the Muslims that in the state of war,
when they fear an attack from their enemy, they can perfonn the
praycr in whatever way they can, either riding on horscs or camcls
or walking on their feet. But afier the danger of the encmy is
over, Lhey are ordercd to perform the prayer in its normal way.,
This principle has heen Yaid down in the following words:
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Take duc carc of afl the prayers and the middle
prayer, and stand before Allah in total devotion. But
if you are in fear, then (pray) on foot or riding, but
when you are in peace, then recite the name of Allah
in the way He taught you. (2:239,240)

A number of points are worth consideration in these verses:

Firstly, the verse assumes that there are more than onc
prayers obligatory on the Muslims, but the exact number of the
prayers has not been given, neither in this verse nor at any other
place in the Holy Quran, That the number of obligatory praycrs is
five is only mentioncd by the Holy Prophet & . The Holy Quran
by saying 'Take due care of all the prayers' confirms what the
Holy Prophet % prescribed for the Muslims.

Secondly, the verse lays special emphasis on the "Middie
Prayer, but does not define it. The definition has been left to the
Holy Prophet £ . "

‘Thirdly, the most important senicnce in relation to our
subject is , 'when you are in peace, then, feceite the name of Allah

in the way He taught you'. It goes without saying that the
vecitation of the name of Allah' means here ' to perform the

prayer as the context does not permit any olher meaning.

Now, the Holy Quran directs the Muslims that in the state
of peace they should perform the prayer in its normal way which
has been taught to them by Allah, It is an express indication that
the normal way of performing prayers has been taught to the
Muslims by Aliah Himself. But no such way has cver been
mentioned in the Holy Quran. There is no verse in the Holy Book
mentioning the detailed way of performing prayer, It is only the
Holy Prophct #£who educated the Muslims as 10 how they are o
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perform it. But the Holy Quran holds the tcaching of the Holy
~ Prophet 10 be the tcaching of Allah, _

It means thal Allah has taught the way of prayer to the Holy
Prophet Shrough some ‘unrecited revelation” not contiined in the
Holy Quran, and the Holy Prophet £ taught it 10 the Muslims.
Thus, the Muslims have been taught by Allah through the teaching
of the Holy Prophet .. However, the teaching of the Holy
Prophet 4% is described in the Holy verse as the teaching of
- Allah, because it was based on the 'unrecited revelation'.

9. Certain hypocrites had not accompanied the Holy
Prophet £ in the expedition of Hudaibiyah, Afier that, when the
Muslims resolved to proceed to the battle of Khyber, the Holy
Prophet £ declared that only the participants of Hudaibiyah shall
be entitled 1o accompany him on this joumey. The hypocrites
who did not go to Hudaibiyah werc now interested in their
participation in the battlz of Khyber, because, according to their
anticipation, the Muslims were ¢xpecied to gain from there
sizeable spoils which the hypocrites wanted to share. But the
Holy Prophet £, inspite of their requests, did not allow them to
participate in the battle,

This event has been referred to in the following verse of the
Holy Quran ;
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"Those remaining behind will say, when you set
forth afier spoils to acquirc them, 'Let us follow
you' desiring to change the words of Allah. Say,
"You shall not follow us; so Allah has said earlier.’
(48:15)

The words in italics indicate that there was a previous word
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of Allah barring the parnticipation of the hypocrites in the ballle of
Khyber, and conlining the batile & the participants of Hudaibiyah,
But no such word exists anywhere in the Holy Quran. It was
only a prophetic order, Still, Allsh Almighty describes it as His
Own word. The rcason is obvious. The Prophetic order was
based on the order of Allah received by him through some
‘'unrecited revelation” which is not found in the Holy Quran. Yet,
it was a revelalion, as ccitain as any word of Allah.

10. In the early days of his Prophcihood, when the Holy
Prophet ££ reccived the verses of the Holy Quran revealed to
him, he used 1o recile the same simultancously, lest he should
forget them. It was a strenoons cxercise for him, because he felt it
was much oo dillicull to listcn to the revelation, to understand it
correctly, and to lcam it by heart, all at the same time. Allah
Almighty relieved him from this burden when He revealed the
following verses of the Holy Quran:
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Move not your tongue with it in order to hasten il
It is on Us 10 gather it (in-your heart) and to recite it

So, when We read it, follow its reading. Then it is
on Us to explain it. (75:16,19)

In the last sentence, Allah Almighty has promiscd the Holy
Prophct £ to explain the verses of the Holy Quran to him. 1t is
evident that this explanation is something separate from the Holy
Quran itsclf. It is not the Holy Quran. It is iis explanation or its
excgesis. Therelore, it should necessarily be in some other form,
distinct lrom the words of the Holy Book. And this is exactly
what is meant by the ‘unrccited revelation’. But the two kinds of
revelation, though dilferent in their form, arc both revealed 1o the
Holy Prophct %, both are from Allah, and both are 10 be believed
and obeyed by the Muslims.,
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11. The Holy Quran says to the Holy Prophet £ -
L 2Lk, 28, O dle S 50y 5.
1.,,&&1;1;'&13:5515,‘1:30’6‘.]

(v olal)

And Allah has revealed upon you the Book and
the wisdom, and has taught you what you did not
know, and the gracc of Allah upon you has becn
great. (4:113)

In this verse the revelation of the Wisdom has becn
mentioned as scparaic from the revelation of the Book. It
indicates that the wisdom referred to here is something additional
lo the Holy Quran, and it has also been revealed to the Holy
Prophel £ by Allah Almighty. Then the Holy Quran proceeds 1o
say :

"And (Allah) has taught you \mfilal you did not
know",

1t means that Allah has not only revealed the Book, but has

also revealed the Wisdom, and also taught the Holy Prophet £

“whal he did not know before. This teaching includes al! kinds of

dircctions given by Him 10 his Prophet, either through the Holy

Book or through some "unrecitcd revelation' in the light of which

the Holy Prophet £ performed his functions as a messenger of
Allah.

12. The Holy Quran has summarisced the various kinds of
revelation in the following words:
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And it is not possiblc for a human being that
Allah should speak to him, except by way of
revclation, or from behind a curtain, or'that He
should send a messenger and he reveals by His lcave
what He wills".(42:51)

Now, out of these three modes, the revelation of the Holy
Quran was carried out through the third one, namely, through an
angel who is identified in the verse by the word, 'messcnger. It
is clcarly seuled by some other verses:
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Say, whoever be an encmy 1o Jibril (Gabriel, the
angei)-- it is he who has broughl it (the Quran) down
upon your heart by the permission of Allah (2:97)
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And fruly, it (the Quran) is the revelation of the
Lotd of the worlds, brought down by the Faithful
Spirit upon your heart, that you may be onc¢ of the
warners, in a clear Arabic tongue. (26:129,195)

These verses are quite explicit on the point that the Holy
Quran has been revealed through an angel, named in the {irst verse
as Jibril, and in the sccond one as Lhe Faithful Spirit; but the verse
(42:51} quoted above describes that there are two more ways of
revelation. These lwo modes have also been used in the case of
the Holy Prophet 2 . 1t means that the revelation sent down to
th¢ Holy Prophet was not confined to the Holy Quran, but there
were other revelations, 100, These revelations are termed as
‘unrcciled revelmion' -
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These are sixteen verses, which affirm not only the
existence of the "unrecited revelation’ but also its reliability and
authenticity, and its binding nature. It is not intended here 10
produce all the material available in the Holy Quran to establish
this kind of revelation. The purpose was 1o give some cxamples
only, which has, perhaps, been substantially served, But before
proceeding further, it will be useful (o recollect and summarise the
conclusions that stand proved in the light of the Holy Quran as
discussed above: :

(1) The function of the Holy Prophet £ like other
~ prophets is not only 1o convey the divine Book. He is also to

teach the Book, to teach the wisdom and to make people pure by
" training them practically.

(2) The ‘Obedience of the Holy Prophet’ £ | is as
necessary as the obedience of Allah; because the laiter has atways
been mentioned in the Holy Quran combined with the former.

(3) "The Obedience of the Holy Propher’ &in practical
terms is ‘the obedience of Allah'; and the latter cannot be carried
out except through the former.

(4) The Muslims are bound not only to obey the Holy
Prophet, but they are also under an obligation 1o follow him.

(5) Whatever the Holy Prophet ££ says or does in his
capacity of a Messenger is always based on, or conlirmed by, a
revelation from Allah,

(6) This revelation is sometimes contained in the Holy
Quran and called the recited revelation, and sometimes it is sent
down in addition 1o the Holy Quran, and the same is tcrmed as
‘unrecited revelation’,
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The obedience of the Prophet

as distinct from the obedience

of a ruler

From the above conclusions, which are based purely on the
verses of the Holy Quran, another possiblity, often
overemphasized by some quarters while opposing the authority of
the sunnah, is completely ruled out. It is sometimes said that the
Holy Quran, when it ordains the obedience of the Holy Prophet 2,
means his obedience in the capacity of a rulcr or a head of the
state, and not in the capacity of a prophet. Since the Holy Prophet

& was also a ruler of the Muslims, they werc ordered to 'obey’

and ‘'follow' him. But after he passed away, his personal
obedience is no more necessary. Now, whoever takes over the
rule shall stand for the Holy Prophet ££ in the matter of
obedience, and the Muslims should follow him,

This fallacy is based on the misconception that the Holy
Prophet £ was ordered to be obeyed in his capacity of a ruler,
and not in the capacity of a prophet or messenger.

" But the verses alrcady quoted leave no room for this
misconecption. The reasons are as under:

(1) Wherever the Holy Quran.has directed toward the
‘obedience of the Holy Prophet' it has always referred to the
‘obedicnce of the Messenger’ and not to the obedience of the
ruler’, nor to the obedience of 'Muhammad' & in his private
capacity, If clearly indicates that he must be obeyed on account of
his being a messenger.

When [ say, 10 someone, ‘obey your father, it means that
his being Father is (he basic causc of his being obeyed. If I say,
‘obey your teacher’, it is evident that his being teacher is the cause
of his obedience being due. Nobody can reasonably interpret
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these sentences conversely. So, when Allah Almighty says "‘Obcy
the Messenger how can it be rcasonable 1o say that his
mcssengership is not the cause of his obedicnce?

(2) At onc occasion, at Icast, the Holy Quran has removed
cven the remotest possibility of this wrong interpretation, when it
said:

ynbly Gt bl Lnd Haift Gl
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(on: i)

O thosc who bclicve, obey Allah and obey the
Messenger and those in authority among you (4:59)

Here, the obedicnce of the messenger has been scparaled
and distinguished from that of the ruling authoritics, which means
that the 'messenger * and ‘those in authority' both arc 1¢ be
obeyed in their different capacitics.

It is imponant 10 note that in the case of the Holy Prophet Z
both thc capacitics were combined in him. He was a Mcsscnger
as well as a ruler. Therefore, if the Holy Quran intended Lo restrict
the obedience of the Holy Prophet to his lifelime only, it could
casily be said, 'Obcy Muhammad +3- & ' Bu1 by avoiding this
cxpression, the Holy Quran explicitly di r[crcnu.alcd between his
two capacitics, and mentioned cach of them separately lo remove
cven the slighiest apprehension of this misconception, and
thus left no room for confusing onc capacity with the
other.

Morcover, there is another point (o note in this verse. The
word "Mcsscnger' used here is in singular, while the phrase ‘those
in authority’, is in plural. This is to signily that the Holy
Prophet & is the last messenger afier whom no prophet will
come. So, his obedicnee as a prophet shall always be conlined to
himscIl alone. Nobody can share with him in this obedicnee in
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future. On the other hand, the ruling authoritics shall be in a large
number, coming one after the other, This kind of obedience is not
restricted to the ruler present at the time of revelation; it, rather,
extends to all the nuling authorities coming after him.

(3) It has been established carlier that the obedience of the
Holy Prophet & was based on the ‘unrecited revelation’ he used
to receive from Allah. That is why the Holy Quran has held it to
be the 'obedience of Allah' Himsclf. On the other hand, no ruler
or a head of a staie can claim to receive any revelation of any
kind.

It is for this reason that a ruler can enjoy an administrative
authority over his subjects, bul he cannot lay down the rules of
Shari'ah. His orders are purcly administrative orders, which are
to be obeyed by the citizens in that capacity alonc. He cannot
override any rule of Shari'ah enshrined in the Holy Quran and
sunnah, nor can his orders be regarded as imperatives for all times
1o come, as thosc of Shari'ah, because they arc not based on any
revelation [rom Allah, They are cffective only in a sphere where
the shari‘ah has not given any definite rule, and left the matter on
the discretion of a ruler.

The case of the Holy Prophet ££ is totally different. He,
as 2 messenger, receives revelation from Allah, recited and
unrecited both.  His prophctic orders, therefore, arc not just
administrative orders based on his personal perception. They are
bascd on the revelation, or, at lcast, are confirmed by it. Let me
now explain both situations:

The orders of the Holy Prophet £ are sometimes based on
the revelation in the sense that the revelation 'recited or unrecited’
is their original source. But for this revelation, he would not
deliver such orders. There can be no doubt in their divine namre,
Hence, they form part of the Shari‘ah. ,

In some cases, howcver, the origin of the orders is not a
revelation. They are bascd originally on the Holy Prophet's own
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analysis of the affairs. But lhcy are confirmed by a revelation later
- o1 - This confinmation again is of two kinds: sometimes it occurs
in explicit terms, whereby the decision of the Holy Prophet &5 is
upheld by a revelation, and sometimes it happens to be an impiicd
confirmation, If Allah Almighty does not objcct Lo a cerain act of
the Holy Prophet £, it necessarily implies that the act has been
confirmed by Him,

The rcason is obvious, A prophet of Allah, being a
spokesman of His plcasure, remains under a constant divine
supervisior. I he says somcthing or docs something, which is
not in complete consonance with Allal's pleasure, he is always
wamced about it. In a number of verses, the Holy Quran has
expressed Allaly's disapproval of some acls donc or intended by
the Holy Prophct ££ . Thus, no act of the Holy Prophet £ has
cver gone unchecked.

In this perspective, if the Holy Prophet #£5 docs some thing
or issues an order, and no revelation, reciled or uarecited, comes
to disapprove the same, it necessarily implics that the act or order
has been approved by Allah Almighty, because if the converse
were true, the revelation would never remain silent; it would
certainly comc 10 correct the crror, as il came in cenain cascs
where disapproval was conveycd in dircel tcrms to the Holy
Prophct & .

Thus. , whalcvcr he says or docs in his capacuy of a
messenger, and no revelation comes to the contrary, it is deemed
to be an implied confirmation of his saying or act.

It is, thercefore, true (o say Lthat all his orders and acts are
cithcr based on 1he revelation, or confirmed by it, explicitly or
implicitly.

No such authorily can be attributed to any ruler after him,
because the revclation after him came to an end, This is why the
Holy Quran highlights thc ebedicnee of the messenger as dlsuncl
from that of the ruting authoritics.
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On these three major grounds, there is no room for the
misconception that the ‘obedience of the Messcnger emphasized
by the Holy Quran means the ‘obedicnce of the ruling authority’.
In fact, his obedience is necessary for the sole reason that he is a
prophet, and his onders and acts, reflect the pleastic of Allah
Hencee, the “Sunnal’ which is nothing but a record of his sayings
and acts, enjoys a binding authority on all Muslims who belicve in
Allah and His Holy Book.
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CHAPTER 2.

The Scope of the Prophetic Authority

The verses of the Quran quoted in the previous chapter, and
the natural conclusions derived thercfrom, are sulficient to prove
the authority of the ‘Sunnah’ of the Holy Prophet 35, lsbeing a
source of Islamic law siands proved on that score.  Yet, the Holy
Quran has not only slressed upon the ‘obedicnce of the
Messenger as a gencral nife or principic; It has also highlighted
the different shades of authorily in order to explain the scope of
his obedience, and the various spheres where it is 10 be applicd.

Thercfore, we proposc in his chapler 10 dcal with caci: of
these spheres separately, and to explain what the Holy Quran
requircs of us in respect of cach of them,

The Prophet's Authority to make laws

A number of verses in the Holy Quran establish the
authority of the Holy Prophcet £ as a legislator or a law - maker.
Some of those are reproduced below:
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And My mercy ecmbraces all things. Su. I shall
prescribe it for those who fear Allah, and pay zakah
{obligatory alms), and those who have faith in Qur
signs, ihose who follow the Messenger, the
uniettered Prophet whom they find written down in
the Torah and the Injil, and who bids them to the
Fair and forbids them the Unfair, and makes lawful
for them the good things, and makes unlawful for
them the impure things, and relieves them of their
burdens and of the shackles that were upon them.
So , those who believe in him, and honour him, and
help him, and follow the light that has been sent
down with him - they are the oncs who acquire
success” (7:157)

The italicized words in this verse signify that one of the
fnnctions of the Holy Propeht £, is " to make lawful the good
things and make untawful the impure things. ® This function has
been separated from 'bidding the Fair and forbidding the Unfair',
because the latter relates to the preaching of who' has already been
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established as Fair, and waming against what is cstablished as-
Unfair, while the former embodies the making of lawful and

unlawful, that is, the enforcing of new laws rcgarding the

permissibility or prohibition of things. This function of
prescribing new religious laws and rules is attributed here not 1o

the Holy Quran, but to the Holy Prophet #. 1t, thercfore, cannot

be argued that the 'making lawflul or unlawful' means the

declaration of what is laid down in the Holy Quran only, because

the declaration of a law is totally different from making it.

Besides, the declaration of the established niles has been
referred to in the earlier sentence scparatcly, that is, ‘bids them to
the Fair and forbids for them the Unfair. The relerence in the next
sentence, therclore, is only o ‘making’ new laws.

The verse also emphasises 1o believe” in the Holy
Prophel g‘,. In the present contexl, it clearly means to believe
in all his [unctions mcntloncd in the verse including 10 make
somcthing 'lawful’ or ‘unlawful’, -

The verse, morcover, dircets to follow the light that has
been sent down with him, Here again, instead of 'following the
Holy Quran', 'following the light' has been ordered, so as lo
include all the imperatives sent down to the Holy Prophet % ,
cither through the Holy Book or through the unrecited revelalion,
reflccting in his own orders and acts.

Looked at [rom whatever angle, this verse is a clear prool
of the fact that the Holy Prophet 2 had an authority based, of
course, on Lhe unrecited revelation, 1o make new laws in addition
to those mentioned in the Holy Quran.

2. The Holy Quran says:
ol 5 by 5iAAY el 1,6
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Fight those who do not believe in Allah and the
dereafier and do not hold unlawful what Allah and
His Messenger have made unlawful (929;)

The underdined words signify that it is necessary "to hold
unlawful what Allah and His Messenger made untawful’, and that
the authority making somcthing unlawful' is not restricted to Allah
Almighty. The Holy Prophet ££ can also, by the will of Allah,
exercise this authority. The difference between the authority of
Allah and that of the Messenger is, no doubt, significant, The
former is wholly independent, intrinsic and self-existent, while the
authority of the latter is derived from and dependent on the
revelation from Allah. Yet, the fact remains that the Holy
Prophet & has this authority and it is necessary for believers to
submit to it alongwith their submission to the authority of Allah.

3. The Holy Quran says,

w 8K
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No believer, neither man nor woman, has a right,
when Allah and His Messenger decide a matier, to
have a choice in their matter in issue. And whoever
disobeys Allah and His Messenger has gone astray
into manifest error, (33:36)

Here, the decisions of Allah and the Messenger ££ both
have been declared binding on the believers.

It is worth mentioning that the yvord ‘and’ occuring
between ‘Allah’ and 'His Messenger' carries both conjunctive and
disjunctive meanings. It cannot be held to give conjunctive sense
- only, because in thal case it will exclude the decision of Allah
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uniess it is combincd with Lthe decision of the messcnger - a
construction too falflacious to be imagined in the divine
expression.

The only rcasonable construction, therefore, is to take the
word ‘and’ in both conjunctive and disjunctive meanings. The
sensc is that whencver Allah or His Messcnger, any onc or both
of themn, decide a matter, the believers have no choice except to
submit to their decision.

1t is thus clear that the Holy Prophet £ has the Jegal
authority to deliver decisions in the coltective and individual affairs
of the believers who arc bound 0 surrender 1o those decisions

4, The Holy Quran says,
Co (K03, op35 Tyl S61 G
(v 240 | yptd

Whatcver the Messenger gives you, 1ake it, and
whatgver be forbids you, relriin from it (59:7)

Although the context of this verse relales [0 the distsibulion
of the spoils of war, yel it is the well known principle of the
interpretation of the Hoiy Quran that, nolwithstanding the
particular event in which a versc is revealed, if Lhe words used are
gencral, they are to be consirued in their gencral sense; they
cannot be restricted (o that particular event,

Keeping in view Lhis principle, which is never disputed,
the verse gives a general rule about the Holy Prophet & that
whatever order he gives is binding on the belicvers and, whatever
* thing he forbids stands prohibited for them. The Hely Quran thus
has conferred a legal authority to the Holy Prophet £ 1o give
orders, to make laws and to enioree prohibitions.

It will be interesting here to cite a wise answer of Abdullah
ibn Mas'ud, the blessed companion of the Holy Prophet 25
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which he gave lo 2 woman.

A woman from the tribe of Asad came to Abdullah b,
Mas'ud and said, ' T have come 1o know that you hold such and
such things as prohibited. Ihave gone through the whole Book of
Allah, but never found any such probibition in it'.

Abdullab b, Mas'ud replied, "Had you read the Book, you
would have found it. Allah Almighty says :*

Whatevcr the Messenger gives you, take it, and
whatever he forbids you, refrain from it."” (59:7)

By ihis answer Abdullah b, Mas'ud pointed out that this
verse is so comprehensive Lthat it embodies all the orders and
prohibitions of the Holy Prophet &5 and since the questioned
prohibitions are enforced by the Holy Prophet £ they form part
of this verse, though indirectly.

5. The Holy Quran says.
PR "4 s d -.l.- -,
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But no, by your Lord, they shall not be (deemed
to be) believers unicss they accept you as judge in
their disputes, then find in their hearts no adverse
fecling against what you decided, but serrender to it
in complete submission (4:65)

The authority of the Holy Prophey £ established in this
verse seems apparanily to be an authorily io adjudicate in the
disputes brought before him. But after due consideration in the

* Reported by 1bn Majah V.1, Ch.10:52P.367 Hadith 1998
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construclion usced herc, this authority appears to be more than thai
of a judge. A judge, no doubt, has an authority 1o dcliver his
judgments and the partics concemed are bound to obey his
judgments, but Lthe submission to his judgments is not a condition
for being a Muslim. IF somcbody docs not accept the judgment of
a duly amhorised judge, it can be a gross misconduct on his pant,
and a great sin, for which he may be punished, but he cannot be
cxcluded from the pale of Islam on this score afone. He cannot
be held as disbelicver.

On the contrary, the verse vehiemcenly insists that the
person who does not accept the verdicts of the Holy Prophet 82
cannot be held 10 be a believer. This forceful assertion indicates
that the authority of the Holy Prophet &5 is not mercly that of
4 customary judge. The denial of his judgments amounis to
disbelicf. 1t implics that the verdicts of the Holy Prophet S
‘referred Lo here arc not the normal verdicts given in the process of
a trial. They arc the laws laid down by him on the basis of the
rcvelation, recited or unrecited, that he receives rom Allah. So,
the denial of these laws is, in fact, the denial of the divine orders
which cxcludes the denicr [rom the pale of Islam,

Looked at from this point of view, this verse gives the Holy
Prophet % not only the authority of 2 judge, but also confers
upon him the authority to make laws, as binding on the Muslims
as the divine laws .

6. The Holy Quran says:
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They say, 'we belicve in Allah and the
Messenger, and we obey.” Then, after that, a group
of them tum away. And they arc nol believers. And
when they are called to Allah and His Messenger that
he may judge between them, suddenly a group of
them tum back. But if they had a right, they comce lo
him submissively! Is it that there is sickness in their
hcans? Or are they in doubt? Or do’they fear that
Allah- may be unjust towards them, and His
Mecssenger? Nay, but they arc the unjust. All that
the belicvers say when they are called to Allah and
His Mcssenger that he (the Mcessenger) may judge
between them, is that they say, 'We hear and we
obey.! And they are those who acquire success.
And whocver obeys Allah and His Messenger and
fcars Altah and obscrves His Awe, such arc those
who are the winners.” (24:47-52)

These verses, loo, hold that, in order 10 be a Muslim, the
condition is to surrender to the verdicts of the Holy Prophet £ .
Thosc who do not tumn towards him in their disputes inspite of
being called to him cannot, according to the Holy Quran, be
trcated as belicvers. It carries the same principle as mentioned in
the preceding verse: It is the basic ingredient of the belief in Allah
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and His Messenger that the authority of the Messenger should be
acccpted whole- heartedly. He must be consulted in disputes and
obcyed. His verdicts must be followed in total submission, and
the laws cnunciated by him must be held as binding.

The Holy Prophet's Authority
to Interpret the Holy Quran.

The sceond type of autherity given to the Holy Prophet b
is the authorily 1o inlerpret and explain the Holy Book. He is the
final authority in the interpretation of the Holy Quran. The Holy
Quran says: -

5 G el e SXTn Aty G,
(L8 docll) 59,805 oobaf) npa]
And We senl down towards you the Advice *
(i-c. the Quran) so that you may explain 1o the peoplc

what has been sent down to them and, so that they
may ponder {16:44),

LA

It is uncquivocally cstablished here that the basic function
of the Holy Prophet £ is 1o cxplain the Holy Book and o
interpret the revelation sent down to him. | is obvious that the
Arabs of Makkah, who were dirccily addressed by the Holy
Prophct £ did not need any translation of the Quranic iext. The
Holy Quran was revealed in their own mother tongue.  Despitc
that they were mostly illitcrate, they had a command on their
language and litcraturc. - Their beautiful poctry, their cloguent
speeches and [heir impressive dialogucs are the basic sources of

* The original Arabic word is dhikr which refcrs here
undisputcdly to Lthe Holy Quean.
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richncss in the Arabic literature. They nceded no one Lo teach
them the literal meaning of the Quranic text. That they understood
the texiual meaning is beyond any doubt.

It is thus obvious Lhat the explanation cntrusted to the Holy
Prophet & was somcthing more than the literal m ‘aning of the
Book. It was an cxplanation of what Allah Almighty intended,
including all the implications involved and the details needed.
These delails are also received by he Holy Prophet £ through
the unrecited revelation. As discussed earlicr, the Holy Quran has,
clearty said. -

(28 L) *-'-‘-:e‘-'-e.lbalq-*
_ Then, it is on Us 1o cxplain it'('?S 1N

"This verse is sclf-cxplanatory on the subject. Allah-
Almighty has Himscif-assurcd the Holy Prophet £ that He shall
explain the Book Lo him. So, whatcver explanation the Holy
Prophct gives to the Book is based on the explanation of Allah
Himsclf. So, his interpretion of the Holy Quran overrides all the
possible interpretalions Hence, he is the (inal authority in the
cxcgesis and interpretation. of the Holy Quran. His word is the
last word in this behalf.

Examples of Prophetic

explanations of the Quran

"Fo be more specific, I would give a few concrele msmm:cs
of the explanations of thc Holy Book given (o us by the Holy
Prophet &£ . These examples will also show the drastic amount of
what we lose if we ignore the Sunnah of the Holy Prophet {4 :

1. The salah (praycr) is the well-known way of worship
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which is undisputedly held as the first pillar of Islam afier having
faith. The Holy Quran has ondered more than 73 times to observe
it. Dcspite this large number of verses giving direct command to
observe the Salah, there is no verse in the entirc Book to explain
how to perform and obscrve it

- Some components of the salah, like ruku' (bowing down)
or sujud (Prostration) or Qiyam (standing) arc, no doubt,
mentioned in the Holy Quran. But the complete way 1o perform
salah as a compositc whole has never becn explained. It is only
through the Sunnah of the Holy Prophet £ (hat we leam the cxact
way Lo perfom it. If the Sunnah is ignored, all these details about’
the comrect way of obscrving salah arc (otally lost. Not only this,
nobody can bring forth an altemalc way 10 perform sa!ah on the
basis of the Holy Quran alone.

It is significant that the Holy Quran has repeated the
command of observing salah as many as 73 times, yct, it hag
elected not to describe the way it had to be performed. This is not
without some¢ wisdom behind it. The point Lhat scems 1o have
been made delibrately is one of the significance of the Sunnah.

By avoiding the details about no less a pillar of Islam than
salah, it is pointed out that the Holy Quran is meant for giving the
fundamental principles only. The details are lcft to the

explanations of the Holy Prophet £ .

2. Morcover, it is mentioned in the Holy Quran that the
‘salah’ is ticd up with some prescribed times, Allah Almighty

Sﬂjrs:
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Surely, the salah is a timed obligation for the
belicvers(4:104)

It is clcar from this verse that there are some particular times
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in which the saleh should be performed. But what arc those 1imes
is nowhere mentioned in the Holy Quran. Even that the daily
obligatory prayers arc five in number is never disclosed in the

Holy Book. Itis only through the Sunnah of the Holy Prophet 25
that we have leamt the exact numbcer and the specilic times of the
cbligatory prayers. '

3. The same is Lhe position ef the number of Rak'at to be
performed in ¢ach prayer. kI is not mentioned anywhere in Lthe
Holy Quran that the number of Rak'at is two in Fajr, four in Zuhr,
Asr and [sha; il is only in the Sunnah that these matlers are
mentioned.

If the Sunnah is not belicved, all these necessary details
even about the first pillar of Islam remain totally unknown, so as
o render the salah 100 vague an obligation Lo be carried cut in

4. The same is the casc of Zakah (alins giving), the sccond
pillar of Islam, which is in most cascs combined with the Salak in
the Holy Quran. The order Lo ‘pay zakah' is found in the Holy
Book in more than thirty places. But who is liable 10 pay it 7 On
what rate it should be paid? Whal asscis are liable to the
obligation of Zakah? What asscts arc cxempled from it? All these
questions remain unanswered if the Sunnah of the Holy Prophet &5
is ignored. It is the Holy Prophet £ who cxplaincd all these
dciails about zakah.

5. Fasts of Ramadan are held to be the Lthird pillar of Islam,
Here again only the fundamental principles arc found in the Holy
Quran. Most of the nccessary details have been lelt 1o the
cxplanation of the Hoty Prophct & which he disclosed through
his sayings and acts. What acts, other ihan cating, drinking and
having sex, are prohibited or permitted during the fast? Undes
what conditions can one break the fast during the day? What kind
of treatment can be undertaken in the state of fasting? All these
and similar other details are mentionied by the Holy Prophet 2% .
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6. The Holy Quran has safd afier mentioning hdw to
perfomn wudu, { ablution ):

(sl 1y ,eb G52 r:_{ ol

And if you are juanb ( dehiled ) well-purify
yourscif (5:6)

It is afso clarificd in the Holy Quran that while being junub
(defiled) one should not perform prayers (4:43). Bul the definition
of junub ( dcfiled ) is nowhere given in the Holy Quran nor is it
mentioncd how should a defiled person 'well-punly’ himsclf, 1t is
the Holy Prophet & who has explained all these questions and
laid down the detailed injunctions on Lhe subject.

7. The command of the Holy Quran conceming Hajj, the
fourth pillar of Istam, js in the following words:

- b L. " d & - -
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(‘W’ ul_,....c: .JI) ')k;.:. d.;’[
And as i right of Allah, it is obligatory on people

o perform the Hajj of the House - whoever has the
ability to manage his way o il. (3:57)

. Itis just not discloscd here as to how many times the Hajj
(pilgrimage to Makkah) is obligatory? The Holy Prophet £
cxplained that the obligation is discharged by performing Hajj
only once in a life-time.

8. The Holy Quran says:
LT, Ll LA 55 3l
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Those who accumulate gold and silver and do not
spend them in the way of Allah, give them the sood
ncws of & painfui punishment (9:34)
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Here, ‘accumulation’ is prohibited and 'spending’ is
enjoined. But lhe quantum of nonc of the two is explained. Upto
what limit can onc save his moncy, and how much spending is
obligatory? Both the questions aré Ieft to the cxplanation of the
Holy Prophct gwhu has laid down the dctailed rules in this
respect

9. The Holy Quran, while describing the list of the women
of prohibited degree, wilh whom one cannot marry, has extended
the prohibition 10 martying Lwo sislers in one time:

(07 lstl) B o e ol
And (il is also prohibited) to combine 1wo sisters
logether (4:23)

The Holy Prophet £ whilc cxplaining this verse, clarilicd
that the prohibition is not restricted (o two sisters only. The verse
has, instead, laid down a principle which includes the prohibilion
of combining an aunt and her nicee, palérnul or malemal, as well.

10. The Holy Quran says:
(0 +5asll) L X d 0
Today the good things have been permitted 1o
you. (5:5)

Here ‘the good things' arc not explained. The detailed list
of the lawful 'good things' has only been given by the Holy
Prophct B who has described the different kinds of food being
not lawful for the Muslims and not falling in the category of ‘good
things’. Had there been no such explanation given by the Holy
Prophet ££ everybody could intcrpret the "good things® according
to his own personal desires, and the very purpose of the
revclation, namcly, 10 draw a clear distinction between good and
bad, could have been disturbed. If everybody was free to
determine what is good and what is bad, ncither any revelation nor
a messcnger was called (or, It was throagh both the Holy Book
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and the Mcssenger £ hat the need was fulfilled.

Numcrous other examples of Lhis nature may be cited. But
the few cxamples given above are, perhaps, quile sufficient Lo
show the nature of the explanations given by the Holy Prophet £
as well as to establish their nccessily in the framework of an
Islamic life ordained by the Hely Quran for its followers.

Does the Holy Quran need explanation?

Belore concluding this descussion, il is perlinent 10 answer
a question often raised with reference to the explanation of the
Holy Quran. The question is whether the Floly Quran nceds any
one to explain its contenis? The Holy Quran in ccertain places
scems to claim that its verses arc sclf cxplanatory, casy to
understand and clear in their meanings. So, any exfcrmnal
explanation should be uncalled for. Why, then, the prophctic
explanation is so much strcssed upon?

The answer Lo this gucstion is found in the Holy Quran
itsctf. A combined study of the rclevant verses reveals that the
Holy Quran dcals with two differcnt types of subjects. One is -
concerncd with the gencral statcments about the simple realitics,
and it inchudes the historic events relating to the former prophets
and their nations, the statement of Alah's bountics on mankind,
the creation of the heavens and the carth, the cosmological signs
of the divine power and wisdom, (he plcasures of the Paradise
and the torture of the Hell, and subjccts of similar naturc.,

The other Lype of subjects consists of the imperatives of
‘Shari‘ah, thc provisions of Islamic law, the details of doctrinal
issucs, thc wisdom of ccriain injunctlions, and other academic
subjccts.

The first type of subject, which is termed in the Holy Quran
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as Zikr (the Icsson, the sermon, the advicce) is, no doubl, so casy
to understand that cven an illiterate rustic can benefit from it
without having recourse to anyone clse. It is in this type of

subjccts that the Holy Quran says:
S5 o B4 X 50N b..-aﬁ
(17 1 a2

And surcly we have madc the Quran casy for Zikr
(gelting a lesson) so, is there anyonc o get a
lesson?(54:22)

The words 'lor Zikr' (geuiing a lcsson) signily that the
casiness of the Holy Quran relales 10 the subjects of the first
nature. ' The basic thrust of Lthe verse is on getting lesson from the
Quran and its being casy for this purpose only. But by no means
the proposition can be extended to the inference of legal rules and
the interpretation of the legal and doctrinal prévisions contained in
the Book. Had the interpretation of cven this type of subjects
been open to everybody irmespective of the volume of his leaming,
the Holy Quran would have not entrusicd the Holy Prophet
with the functions of ‘teaching' and ‘explaining’ the Book. The
verses qouted carlicr, which introduce the Holy Prophet £ as
the onc who "teaches' and ‘explains' the Holy Quran, arc explicit
on the point that the Book necds some messenger Lo icach and
interpret it. Regarding the type of verses which require
cxplanation, the Holy Quran itself says,
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And these similitudes We mention before the

people. And nobody understands them except the
learncd, (29:43)

Thus, the ‘casiness’ of the subiccts of the [irst type docs
not exclude the necessity of a prophet who can explain gli the legal
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and practical implications of the imperatives contained in the Holy
Quran.

The Time Limit of the Prophetic authority

We have so far studied the two types of the Prophetic
authority, first being the authorily 1o make new laws in addition 1o
those contained in the Holy Quran, and the sccond being the
authority to cxplain, interpret and expound the Quranic
injunctions.

But belore proceeding to other aspects of the Prophetic
authority, another issuc should be resolved just here.,

It is sometimes argued by those who hesitate 1o accept the
full authority of the Sunnah, that whengver (he Holy Quran has
conferred on the Holy Prophet an authority 1o make laws or 1o
cxplain and interpret the Book, it meant this authorily 10 be
binding on the people of the Prophet 's time only. They were
under the direct control and the instant supervision of the Holy
Prophct £ and werc addressed by him face 10 face. Therefore,
the Prophetic authority was limited to them only. Tt cannot be
extended to Al the gencrations for all times o comc.

This contention leads us to the discovery of the time limits
of the Prophetic authority. The question is whether the authority
of the Holy Prophct & was confined to his own time, orit is an
everiasting authority which holds good for all times (o come.,

The basic question underlying this issuc has alrcady been
answered in detail; and that is the question of the nature of this
authority. It has been.established through a numbcr of arguments
that the obedicnce of the Holy Prophet & was not cnjoined upon
the Muslims in his capacity of a ruler. It hag beert cnjoined in his
capacity of a prophet . Had it been the authority of a ruler only,



62

which the Holy Prophet &£ cxercised, it would logically be
inferred that the authority is tied wp with his rule, and as soon as
his administrative rule is over, his authority simultaneously
ceascs to have effect.

Bul if the authorily is a "Prophctic’ authority, and not
mcrcly a 'ruling authority’, then, it is obvious that it shall continue
wilh Lhe conlinuance of the prophethood, and shall not disappear
until the Holy Prophct £ no longer remains a Prolphet.

Now, the only question is whether the Holy Prophet &5
was a prophet of a particular nation or a particular time, or his
prophethood cxtended Lo the whole mankind for all times. Letus
seck the answer from the Holy Quran itscIl. The Holy Quran
Says: .

. F o
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Say, 'O mankind, I am the Mcssenger of Allah to
you all' (7:158)

(1238 (nad el T Yy BELLIG,
{tA )

And We did not send you (O Prophet} except to
the cnlire mankind, bearing good ncws, and
wamning. (34:28)

U_..Il.ﬂ'”:, Y sl G
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And We did not scnd ynu. Save as A mercy unto

all the worlds. (21:107)
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Blessed be He Who has sent down the Quran on
His scrvant so that he may be a wamer to all the
worlds. (25:1)

(AN L)
And We have sent you (O Prophel.) for mankind

as a Mcssenger. And Allah suffices (o be a witness
(4:79).

And the whole mankind is addressed when it is said:

- Je d & ’2 P . = - -

Gl S 6 W6 G G G

o 585 3l o1 G5 (LG (&5 o

Cile it 58 (o3 aledl o G o

(awv-qoba) . GG
O mankind, the Mcssenger has come to you with
the truth from your Lord, so believe; it is better for
you. And il you disbelicve, to Allah belongs what is
in the heavens and in the carth. And Allah is All -

Knowing, All-Wisc (4:170).

The first five verses need no claboration. They arc sclf-
explanatory on the point that the Holy Prophet £ was sent to the
whole mankind and not to a particular people; his prophcthood
was not limiled either in lime or in place.

The filth verse addresses the whole mankind and enjoins
upon all of them to belicve in the Holy Prophet & . Nobody can
say that the belief of the Holy Prophet £ was restricted to his
own lime. It is, according Lo this verse, incumbcent vpon all the
peoples, of whatever age, 1o believe in his Prophethood.,

It is also mentioned in the Holy Quran that the Holy
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Prophet & is the Tast Messenger afier whom no Prophet is to
come;

dgry 5Ky 53ay o 2ol U] ssa g6 L
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Muhammad is not the father of anyone of your
men, but the Messenger of Allah and the last of the
prophets.. And Allah is All-Knowing in respect of
cverything (33:40). -

This verse made it clear that the Holy Prophet 25 is the last
onc in the chain of propliets. The earlicr prophets were ofien sent
to a particular nation for a particular time, because they were
succceded by other prophets. But no prophet is to comc afier
Muhammad £ . Hence, his prophethood extends to all the
nationis and all the times. This is what the Holy Prophct 25
himscl( ¢xplained in the following words:

Y g Sl 4y S IS
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"The Israclites werc led by the prophels.
Whencver a prophet would pass away, another

prophet would succeed him. But there is no prophet
after me. However, there shall be successors, and

shall be in targe numbers.*

If the realm of his prophcethood would not reach out to the
nexl generalions, the people of those generations would be left
devoid of the prophetic guidance, while Allah docs not leave any

people without prophetic guidance.

- * Sahih al Bukhari, Ch. 50 Anbiya, Hadecth 3455,
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In the light of the verses quoled above, there remains no
doubt in the fact that the Holy Prophet £ is a messenger to all the
nations for all times to come.

If his prophethood cxlends to all times, there remaing no
room for the suggestion that his prophetic authority docs no
longer hold good , and the present day Muslims are not bound to
obey and {ollow him.

There is ancther point in the subjcct worth attention:

Ii is established through a large number of arguments in the
first chapter that Allah Almighty sent no divine book without a
messenger. It is also clarified by Allah that the messengers are
sent to teach the Book and to explain it. It is also proved earlicr
that, but for Lhe detailed explanations of the Holy Prophel, nobody
might know cven the way of obligatory prayers.

The question now is whether all these Prophetic
explanations were needed only by the Arabs of the Prophetic age.
The Arabs of Makkah were mmore awarc of the Arabic language
than we are. They were more familiar to the Quranic style. They
were physically present al the time of revelation and observed
personally all the surrounding circumstances in which the Holy
Book was revealed. They received Lhe verses of the Holy Quran
from the mouth of the Holy Prophet £, and were fully aware of
all the factors which help in the comect understanding of a text.
Still, they nceded the cxplanations of the Holy Prophet &2 which
were binding on them.

Then, how can 2 man of ordinary perception presume that
the people of this age, who lack all these advantages, do not need
the explanations of 2 prophct? We have neither that command on
the Arabic language as they had, nor arc we so famiiiar with the
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Quranic style as they were, nor have we scen Lhe circumstances in
which the Holy Quran was revealed, as they have seen. I they
needed the guidance of the Holy Prophet &in interpretiing the
Holy Quran, we should certainly need it ali the more.

1f the authority of the Holy Quran has no time-limit, il the
text of the Quran is binding on all the generations for all limes Lo
come, then, the authority of the Messenger which is included in -
the very Quran without being limited 1o any time bond, shall
remaitt ag cflective as the Holy Quran itsclf. While ordaining for
the ‘obedience of the messengers 'the Holy Quran addressed not
only the Arabs of Makkah or Madinah. It has addresscd all the
belicvers when it was said:

b - =% Fa a.h-—.-i_# -4 -
;J ,..:,n
O thosc who believe, obey Allah and obey the
Mcssenger (4:59) .

If the ‘'obedicnce of Allah’ has always been combined wilh
the 'obedience of the Messenger' as we have seen carlicr, there is
no room [or scparating any onc from the other. I onc is meant
for all times, the other cannot be meant for a particular period.
The ‘Holy Quran at another place has also wamed against such
separalion between Allah and His Messenger:
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Those who disbelicve in Alazh and His
Mcesscengers, and desire 10 make separation between
Allah and His messengers, and say, ‘we believe in
somge, and disbelicve in some’ desiring to adopt a
wiy in between Lhis and Lhat-- Lhose arc the
unbelicvers in truth, and We have prepared for Lhe
desbelicvers a humiliating punishment (4:150,151)

Therefore, the submission o the authority of the Holy
Prophet &% is a basic ingredient of having belicf in his
prophicthood, which can never be separated from him. Thus, 10
- accepl the prophetic authority in the carly days of Islam, and o
deny it in the laicr days, is so fallacjious a proposition that cannot
Iind support from any source of Islamic Icarming, nor can it be
accepled on any Louchstone of logic and reason.

The Prophetic Authority
in Worldly Affairs

Another point of view often presented by some weslemised
circles is that the authority of the Holy Prophet 4% is, no doubi,
cstablishced by the Holy Quran cven for all the generations (or all
times to come. But the scope of this authority is limited only to
the doctrinal affairs and the maters of worship. The function of a
prophet, according to them, is resiricied to correct the doctrinal
belicfs of the wmmah and to tcach them how 10 worship Allah. As
far as the worldly affairs arc concemed, they are not govemned by
the prophelic guthority. These worldly affairs include, in heir
vicw, all the economic, social and political affairs which should be
sciiled according to the cxpediency at each rclevant time, and the
Prophetic authority has no concern with them. Even if the Holy
Prophet gives some directions in these ficlds, he does so in his
private capacity, and not as a Mcssenger. S, it is not nceessary
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for the Ummah to comply with such dircclions.

To substantiate this proposition, a particular tradition of the
Holy Prophet &£ is often quoted, though out of context, * in
which he said o his companions.

pflr.-"-‘ s3b (‘l“l ('3[

You know more about your worldly affairs.

Belore I quote this tradition in iis [ull context, the very
concept upon which this proposition is based nceds examination.

In [act, this view is based on a serious misconception about
the whole structure of Islamic order.

The misconception is that Islam, Jike some other religions,
is restricted only 1o some docirines and some rituals. It has no
concem with Lthe day-lo-day affairs of the human life. After
obscrving the prescribed doctrines and rituals, everybody is frce
to run his life in whatever way he likes, not hindered in any
manner by the divine imperatives. Thal is why the advocates of
this vicw confine the Prophelic authority 10 some doctrines and
rituals only.

But the misconception; however fashionable it may seem o
be, is a misconception. It is an established lact that Islam, unlike
some other religions which can coincide and co-cxist with the
secular concept of tile, is not mercly a sct of doctrines and rituals.
It is a complcic way of lifc which deals with the political,
cconomic and social problems as well as with theological issues.
The Holy Quran says,

Sty ) 150030 (2T 2ol (¥
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* The full context of the tradition is coming shortly.
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O thosc who belicve, respond to the call of Allah
and His Mcssenger when he calls you for what gives
you life (8:24) .

It mcans that Allah and His Mcssenger call pecople towards
lifc. How is it imagined that the affairs of lile arc totally out of
the jurisdiction of Allah and His Mcssenger? Nobody who has
studicd the Holy Quran can endorse that its teachings are limited to
worship and rituals. There are specific injunctions in the Holy
Quran about sale, purchase foans, morigage, panncrship, penal
laws, inhcritance, matrimonial relations, political affairs, problems
of war and peace and other aspects of inlcmational rclations, If
the Islamic tcachings we.e limited to the doctrinal and nitual
mallcrs, there is no rcason why such injenctions are mentioned in
Lhe Holy Quran.

Likewisc lhe Sunnah of the Holy Prophel #deals with the
cconomic, social, political and lcgal problems in such detail that
voluminous books have been wriilen o compile them. How can
it be envisaged that the Holy Prophet & entered this ficld in such
detailed manncr withoul having any authonity or jurisdiction?.
The injunctions of the Holy Quran and Sunnah in this ficld are so
absolute, imperative, and of mandalory nature that they cannot be
imagined to be personal advices lacking any legal force.

We have already quoted a large number of verses [rom the
Holy Quran which cnjoin the obedience of Allah and the
Mecssenger upon the belicvers. This 'obedience’ has nowhere
been limited to some parnticular ficld. It is an all-cmbracing
obedicnce which requires total submission from the belicvers,
having no cxception whatsoever.

It is truc that in this ficld, which is termed in the Islamic
law as ‘mu‘amalat’ , the Holy Quran and Sunnali have mostly
given some broad principles, and left most of the details open to
be scutled according (o ever-changing nceds, bul in strict
conlomily with the principles laid down by them. Thus the ficld
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not occupicd by the Quran and Sunnah is a wider ficld where the
requirements of expedicncy tan well play their role. But it does
nol mean that the Quran and Sknrah have no concern with this
vilal branch of human lifc which has always been the basic cause
of unrest in the history of humanily, and m which the so called
'rational views' mostly conllicting with cach other, have always
fallen prey to satanic desires leading the wordd to disaster.

Anyhow, Lhe fallacy of this narrow vicwpoint about Islam
which cxcludes all the practical spheres of life from ils pale,
ralther, (o be more comect, makes them devoid of its guidance,
cannot sustain before the overwhelming arguments which stand to
rule it out totally.

The event of fecundation

of the palm-trees.

Lcl me now tumn 1o the Lradition which is olien quoted 10
support Lhis lallacious vicw. The delails of the Lradition are as
follows:

The Arabs of Madinah used to fecundate their paim-irecs in
order 1o make them more [ruitful. This operation was called
Ta'bir which is explained by E.W. Lanc as below:

"He [ecundated a palm-trec by mcans of the
spadix of the male tree, which is bruised, or brayed,
and sprinkled upon the spadix of (he female; or by
insening a stalk of a raccme of the male Lree into the
spathe of the femalc, after shaking ofT the pollen of
the former vpon the spadix of the female™ *

* Lanc, E.W. Ambic, English exicon,
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Keeping Lhis in view, rcad the following tradilion, a
mgenlioned by Imam Muslim in his Sahih: *
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The blcssed Companion Talha says:

'T passcd alongwith the Holy Prophet 25 accross
some people who were on Lthe tops of Lthe palm-trees.
The Holy Prophet 8 asked, *What are they doing?

Some people said, "They are {ccundating the tree.
They insert the male into the female and the iree
stands fecundated'. The Holy Prophet & said, ' 1
do not think it will bc of any usc * The people (who

* Sahih of Muslim, 2 P, 264, Kiwbul Fazail.
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were fecundating the treces) were informed about
what the Holy Prophet & said. So, they stopped
this operation. Then the Holy Prophet £ was
informed about their withdrawal. On this, the Holy
Prophet &£ said, 'IFit is in fact useful for them, let
them do it, because I had only made a guess. So, do
not cling to me in my guess. But when [ tell you
something on behalf of Allah, take it firm, because 1
shall never tell a lie on behalf of Allah.”

According to the blessed Companion Anas , the Holy
Prophet £ has also said on this ocassion.

oStia ypaly lel o3
You know more about your worldly afTairs.

The words of this tradition, when looked at in its full
context, would clearly reveal that the Holy Prophet & in this case
did not deliver an absolute prohibition against the fecundation of
the palm trees. There was no question of its being lawful or
unlawful. What the Holy Prophet & did was neither 2 command,
nor a legal or religious prohibition , nor 2 moral condemnation. It
was not even a serious observation, It was only a remark passed
by him by the way in the form of an instant and general gucss, as
he himself clarified later. 'I do not think it will be of any use'.
Nobody can take this sentence as a lcgal or religious obscrvation.
That is why the Holy Prophct & did not address with it the
persons involved in the operation, nor did he order 1o convey bis
message to them. It was through some other persons that they
Jearned about 1he remark of the Holy Prophet £ .

Although the remark was not in the form of an imperative,
but the blessed companions of the Holy Prophet & uscd to obey
and follow him in everylhing, not only on the basis of his legal or
religious authority, but also out of their profound love towards
him. They, therefore, gave up the operation aliogether. When the

Holy Prophet #came 10 know about their having abstained from
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the operation on the basis of what he remarked, he clarified the
position to avoid any misunderstanding.

The substance of his clarification is that only the absolute
statements of the Holy Prophet & arc binding, because they are
given in his capacity of a prophet on behalf of Allah Almighty. As
for a word spoken by him as a personal gucss, and not as an
absolute statcment, it should be duly honoured, but it should not
be taken as a part of Shariah.

As T have mentioned earlier, there is a vast ficld in the
day-to-day worldly alfairs which is not occupicd by the Shariah,
where the people have been allowed 1o proceed according to their
nceds and cxpedience and on the basis of their knowledge and
experience. What instruments should be used to fertilise a barren
lan¢” How the plants should be nourished? What weapons arc
morc usclul for the purposc of defence? What kind of horses are
morc suitable o ride? What medicine is uscful in a cenain discase?
The questions of this type relate to the ficld where the Shari,ah has
not supplicd any particular answer. All these and similar other
matlcrs arc lelt to the human curiosity which can solve these
problems through its cfforts.

It is this unoccupicd ficld of mubahar about which the Holy

Prophet &5 obscrved:
oS35 5 el e ol

You know best about your worldly affairs.

But it docs not include those worldly alTairs in which the
Holy Quran or the Sunnah have laid down some specific rules or
given a positive command. That is why the Holy Prophet g -
while declaring the matter of the palm-trecs 1o be in the
unoccupicd ficld, has simultancously obscrved, "But when I tell
you somcthing on behalf of Allah, take it firm."

The upshot of the foregoing discussion is that the Sunnah
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of the Holy Prophet &5 is the sccond source of Islamic law.
Whaltcver the Holy Prophet &£ said or did in his capacity of a
Mcssenger is binding on the Ummah. This authority of the Sunnah
is basced on the revelation he reccived form Allah, Hence, the
obedicenee of the Holy Prophet B2 is another from of the obedicnce
of Allsh, This prophetic authority which is cstablished through a
large number of Quranic verses, cannol be curntailed, neither by
limiting i3 tenure, nor by excempting the worddly afTairs from its
SCOpe.
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CHAPTER 3

The Authenticity of the "Sunnah":
its historical aspect

Faced with the overwhelming arguments in  favour of the
authority of Sunnah some pcople resort lo another way of
suspecting its credibilily, Lhat is, to suspect its historical
authenticity.

According to them, the Sunnah of the Holy Prophet though
having a binding authority for all times to come, has not been .
preserved in a trustworthy manner. Unlike the Holy Quran, they
say, there is no single book containing rcliable reports about the
Sunnah. There are 100 many works having a large number of
traditions sometimes conflicting cach other. And those books,
100, were compiled in the third century of Hijrah, So, we cannot
place our trust in the reports which have not cven been reduced o
writing during the first three centurics.

This argument is bascd on a number of misstatements and
misconceptions. As we shall sec in this chapter, inshallah, it is
totally wrong to claim that the traditions of the Sunnah have becn
complicd in the third century. Bui, before approaching this
historical aspect of the Sunnah, Ict us examine the argument in it's
logical perspective.

This argument accepts that the Hoty Prophetf has a
prophetic authority for all times to come, and that his obedicnee is
mandatory for all Muslims of whatever age, but in the same
brcath it claims that the repons of the Sunnah being unreliable, we
cannot carry out this abedience. Docs it not logically conclude that
Allah has enjoincd upon vs to ohcy the Mcssenger, but did not
make Lhis obedicnce practicable. The question is whether Allah
Almighty may give us a positive command to do something which



76

is beyond our ability and mcans. The answer is ccrtainly "no”,
The Holy Quran itsclf says,

Gy W) Ll B IS N
Allah docs not 1ask anybody except 10 his ability.

It cannot be cnvisaged 1hat Allah will bind all the people
with somcthing which does not exist or cannot be ascenained.
Accepled that, Allah has enjoincd upon us o foltow the Sunnah of
the Holy Prophet, it ccriginly umplics that the Sunnah is not
undiscoverable. If Allah has madc it obligatory 1o [ollow the
Sunnah, He has cenainly preserved it for us, in a reliable form.

The following aspcct also merits consideration. Allah
Almighty has given us a promisc in the Holy Quran.

(3:ably  Dadaid G X T e
Indced we have revealed the Zikr, (ic the Quran)
and sur ly we will prescrve it (15:9)

In this verse, Almighty Allaly, has assurcd the preservation
of thc Holy Quran. This implics that the Quran will remain
uninterpolated and that it shall always be transferred from onc
gencration to the other in it's real and original form, undistoried
by any forcign clement. The quesiion now is whether this divine
protection is restricted only to the words of the Holy Quran or
does it cxtend to its real meanings as well. If the prophetic
explanation is necessary (o understandthe Holy Quran correctly,
as proved in the {irst chapter then the preservation of the Quranic
words alone cannol scrve the purposc unless the prophetic
explanations are also preserved. As quoted carlier, the Holy Book

5ays,
eecdt U5 G B 0T e
We have revealed 1o you the Zikr (the Quran) so Lthat
you may explain 1o the pecople what has been sent
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dowri for them.

The word “Zikr' has been used here for the Holy Quran as
has been used in the verse 15:9 and it has been made clear that the
"people” can only benefit from its guidance when they are led by
the explantions of the Holy Prophet . ‘

Again the words "for the pcople” indicate {(especially in the
original Arabic context), that the Holy Prophet's explanation is
always needed by "everyone”,

Now, if everyone, in every age is in need of the prophetic
explanation, without which they cannot fully benefit from the
Holy Book, how would it be useful for them to prescive the
Quranic text and Icave it's prophetic explanation at the mercy of
distorters, extending to it no type of protection whatsocver.

Thercfore, once the necessity of the prophetic explanations
of the Holy Quran is accepted, it will be self-contradictory to claim
that these explanations are unavailable today. It wili amount to
negating the divine wisdom, because it is in no way a wise policy
to establish the necessity of the Sunnah on the one hand, and 10
make its discovery impossible on the other. Such a policy cannot
be attributed to Allah, the All-Mighty, the All-Wise.

 This deductive argument is, in my view, sulficient 1o
establish that comprehending the "Sunnah® of the Holy Prophet,
which is necessay for the correct understanding of the divine
guidance, shall as a whole, remain available in a reliable manner
forever. All objections raised against the authenticity of inc
Sunnah as a wholc, can be repudiated on this score alone. But in
order to study the actoal facts, we are giving here 2 brief account
of the measures taken by the ummah to preserve the Sunnah of the
Holy Prophet. It is a brief and an inductive study of the subjcct,
for which the comprchensive and voluminous books are available
in Arabic and other languages. The bricf account we intend to give
here is not comprehengive. The only. purposce is 1o highlight some
basic facts which if studicd objectively, are well cnough to
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support the deductive inference about the authenticity of the
Sunnah.

The Preservation ¢f Sunnah

It is tolally wrong 1o say that the Sunnah of the Holy
Prophet # was compiled for the first time in the third century. In
facl, the compilation had begun in the very days of the Holy
Prophet 25 as we shall sce later, though the compilations in 2 written
[orm were not-the solc measures adopted for the preservation of the
Sunnah. There were many other rcliable sources of prescrvation
also. In order 1o understand the point correctly we will have 1o
know the diffcrent kinds of the Sunnah of the Holy Prophet £ .

Three kinds of Ahadith

An individual tradition which narrates a 'Sunnah’ of the
Holy Prophct & is tcrmed in the relevant sciences as ‘Hadith'
(PL. Ahadith) The "Abadith’, with regard 1o the [requency of their
sources, arc divided into threc major kinds:

1- Mutawatir: 1t is a hadith narrated in each cra, {rom the
days of thc Holy Prophct upto this day by such a large number of
narrators that it is impossiblc 10 reasonably accept that all of them
have coltuded (o tell a lic.

This kind is further classificd into two sub-divisions:

(a) Mutawatir in words: Tt is a hadith whose words arc
narrated by such a large number as is required for a mutawatir, in
a manner that all the narrators arc unanimous in reporting it with
the same words without any substantial discrepancy
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(b) Mutawatir in meaning: 1L is a mutawatir hadith which is
not rcported by the narrators in the same words. The wosds of the
namators are different. Sometimes cven the reported cvents are not
the same. But all the narralors are unanimous in reponting a basic
concept which is common in all the repons. ‘This common concept
is also ranked as a murawatir concept.

For cxample, there is a saying of the Holy Prophet 25

T rwd E e -
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Whoever intentionally attrnibules @ lic against me,
should prepare his scat in the FFire.

This is a mutawatir hadith of the first kind, because it has a
minimum of scventy four narrators. In other words, seventy four
companions of the Holy Prophet & have reported this hadith at
diffcrent eccasions, all witls the samic words,

The number of those who received this hadith from these
companions is many limes greater, because cach ol the seventy
four companions has conveyed it 10 a number of his pupils. Thus,
the total number of the narrators of this hadith has been increasing
in each successive gencration, and has never been Iess than
seventy four. All these narrators, who are now hundreds in
numbcr, repert it in the same words withoul even 2 minor chunge.
This hadith is, thcrefore, mutawatir by words, because il cannot
bc imagined reasonably that such a large number of people have
colluded to coin a fallacious senience in order 10 attribute it to the
Holy Prophet -3

On the other hand, it is also rcported by such a large
number of narrators that the Holy Prophet £ has enjoined us 1o
pcrform two Rak’at in Fajr, four Rak™at in Zuhr, "Asr and ‘Isha,
ang three Rak'at in the Maghrib Prayer, yet the nirrations of all
the reporiers who reported the number of Rak'al are not in the
samc¢ words. Their words are different, Even 1he events reporied
by them are different. But the common feature of abl the reports is
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the same. This commoen [cature, namcly, the exact number of
Rak’at, is said to be mutawatir in meaning,

2, The sccond kind of hadith is Mashhoor. This term is
defined by the scholars of Hadith as foltows:

" A hadith which is nol ructawatir, but its narrators
arc nol Icss than three in any gencration” (1).

The same crm is also uscd by the scholars of Figh, but
their deflinition is slighily differcnt. They say,

“"A mavhhoor hadilh is one which was not mutawatir in the
generation ol the Holy Companions, bul beccame mulawatir
immediately alter them (2).

The Mashhoor hadith according to cach definition falls in
the second category following the mutawatir.

3. Khabarul wahid. 1! is a hadith whose narrators are less
than three in any given generation.

Lt us now examine cach kind separatcly:
The authenticity of the first two kinds

As for the mruawatir, nobody can qucstion its authenticity.
The facl narrated by a mutawatir chain is always accepted as an
absolute truth cven if pedaining 1o our daily life. Any statement
bascd on a muaawatir narration must be accepted by cveryone
withoul any hesitation, I have never seen the city of Moscow, but
the fact that Moscow is a large city and is the capital of USSR is
an absolute truth which cannot be denied. This fact is proved, Lo

{1) Tadrccburrawi, by Suyuti P. 181 V.2, Karachi 1972,
(2) i ]
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me, by a large number of nammators who have scen the city. This is
a continuously narrated or a murawarir faclt which cannot be
denied or questioncd.

I have not secn the cvents of the First and the Second
World War. But the fact that these two wars occured, stands
proved, without a shadow of doubt on the basis of the mutawatir
reports about them, Nabody with a sound scnse can claim that all
those who reperted the occurance of these two wars have colluded
10 ¢oin a fallacious report and that no war took place ut all. This
strong beliel in the factum of war is based on the mutawatir
reports of the event.

In the same way the mutawalir reports about the Sunnah of
the Holy Prophet 855 are to be held as absolutely 1rue without any
iota of doubt in their authenticity. The authenticity of the Holy
Quran being the same Boek as that revealed 1o the Holy Prophet £

is of the same nature, Thus, the murawatir ahadith, whether they

be mutawatir in words or in meaning, are as authentic as the Holy
Quran, and there is ne diffcrence between the two in as far as the
reliability of their source of nammation is concemed.

Although the ahadirth (ajling under the first category of the
mutawatir, i.e, the mutawatir in words, are very few in number,
yet the akadirh relating te the secend kind, namely, the mutawarir
in meaning, are available in large numbers. Thus, a very sizeable
portion of Lthe Sunnah of the Holy Prophet &5 falls in this kind of
mutawatir, the authenticity of which cannot be doubted in any
manner,

As for the second kind, i.e. the Mashhoor , its standard of
authenticity is lower than that of the ruttawatir, yet, it is sulficient
to provide satisfaction about the correctness of the narration
because it's narrators have been more than three trustworthy
PEISONS in every gencration.

The third kind is Khabarul wahid. The autheniicity of this
kind depends on the veracity of its narrators. If the narralor is
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truslworthy in all respects, the report given by him can be
accepted, but if the single reporter is believed to be doubtful, the
cntire report subscquently remains doubtful. This principle is
followed in every sphere of lifc. Why should it not be applied to
the reports about the Sunnah of the Holy Prophet & ? Raiher, in
the case of 'Ahadith', this principle is most applicable, because the
reporters of ahadith were [ully cognizant of the delicate nature of
what they narraie. It was not simplc news of an ordinary event
having no legal or religious cffect. It was the narration of a fact
which has a far-reaching ciTect on the lives of millions ol people.
The reporters of Ahadith knew well that it is not a play to ascribe a
word or act to the Holy Prophet . Any deliberaic error in this
narration, or any negligence in this respect would Icad them to the
wrath ol Allzh and render them liable 10 be punished in hell, Every
reporter of hadith was aware of the following wcll-known
mutawalir hadith: -
RO A et R P L
Whocver attributes a lic to me, he should prepare his
scat in the Fire.

This hadith had created such a strong sensc of
responsibility in the hearts of the narrators of ahadith Lhat while
reporting anything about the Holy Prophet £ they often tumed
palc out of fcar, lest some error should creep into their namration,

‘This was the basic rcason for which the rcsponsible
narrators of ehadith showcd the maximum precaution in
preserving and reporting a hadith. This standard of precantion
cannot be found in any other reports of historical cvents. So, the
principle that the veracity of a report depends on the ratuse of its
reporter is far more validly applicable to the reporis of ahadith than
it is applicable 10 the general reports of ordinary nature.

: Let us now cxamine the various ways adopted by the
Ummah o prescrve the ahadith in their original form:
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Different ways of Ahadith

Preservation

As we shall later see, the companions of the Holy
Prophet £ reduced a large number of ahadith in writing. Yet,
writing was not the solc means of their preservation. There were
many other ways.

1- Memorization

First of all thc companions of the Holy Prophet £ used to
Icarn ahadith by heart. The Holy Prophet £ has said:

May Allah bestow vigor 1o a person who hears my

saying and fcamns it by heart, then conveys it to
others exactly as he hears it.

The companions of the Holy Prophet £ were eager to
follow this hadith and uscd to dévout considerable time for
commiting ahadith 10 their memories. A large number of them left
their homes and began to live in the Mosque of the Holy
Prophet &, so that they may hear the ahadith dircctly from the
mouth of the Holy Prophet. They spent all their time exclusively
in securing the ahadith in their hearts. They are called
Ashab al-suffah.

The Arabs had such strong memorics that they would easily
memorize hundreds of verses of their poetry. Nearly all of them
knew by heart delailed pedigrees of not only themselves, but also
of their horses and camels. Even their children had cnough
knowledge of the pedigrees of different tribes. Haommad is a
famous narrator of the Arab Poctry. It is reporied that he knew by
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heart one hundred long poems for each letter from the alphabet,
mneaning thercby that he knew three thousand and thirty cight long

poems (1).

The Arabs were so proud of their memory power that they
placed more of their confidence on it than on writing. Semc pocts
deemed it a blemish to preserve their poetry in writing, They
believed that writings on papers can be tampered with, while the
memory cannot be distorted by any one. If any pocts have written
some of their poems, they did not like to disclose this fact,
because it would be indicative of 2 defect in their memory (2).

The companions of the Holy Prophct ££ utiliscd this
memory for preserving ahadith which they decmed to be the only
source of guidance after the Holy Quran. It is obvious that their
enthusiasm towards Lhe preservation of ahadith far exceeded their
zeal for preserving their poetry and literature. They thercfore, used
their memory in respect of ahadith with more vigor and more
precaution. !

Sayyiduna Abu Hurairah, the famous companion of the
Holy Prophet # , who has reported 5374 ahadith, says,

BBy bl BBy o Jof B8 ol T L Sl

&l gy Sun 43 S
I have divided my night into three pants. In one third
of the night I perform salaak, in pne third I slecp and
in one third I memorize the ahadith of the Holy

~ Prophet £&£ (3).

Sayyiduna Abu Hurairah, after embracing Islam, devoted
his life exclusively for leaming the ahadith. He has reporied more
ahadith than any other companion of the Holy Praphet 8= .

1) Al-atam by zrikli 2:131
:) See Al-aghani V. 61 P. 611 ]
(3) « e el g0 D Gy AT o 4 el 2
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Once Marwan, the govemnor of Madinah, tried 10 test his
memory. He invited him to his house where he asked him 1o
narrate some ahadith. Marwan simultanecusly ordered his scribe
Abu Zu'aizi'ah to sit behind a curtain and write the ahadith
reportcd by Abu Hurairah «<» & ;. The scribc noted the ahadith.
Afler a year he invited Abu Hurairah again and requested him 1o
repeat what he narrated last year, and likewise ordered Abu
Zu'aizi‘ah 10 sit behind a curtain and compare the present words
of Abu Hurairah with the akadith he had already written
previously. Sayyiduna Abu Hurairah  began to repeat the ahadith
whilc Abu Zu'aizi'ak compared ithem. He found that Abu
Hurairah did not leave a single word, nor did he change any word
from his carlier narrations (1).

Numcrous other examples of this type are available in the
history of the scicnce of hadith which clearly show that the ghadith
reporiers have used their extra-ordinary memory power given to
them by Allah Almighty for preserving the Sunnah of the Holy
Prophet f%£ . as promised by Him in the Holy Quran.

As we shall later see, scholars of the science of hadith
devcloped the science of Asma’ur-rijal by which they have
deduced reliable means 1o test the memory power of each narrator
of ahadith. They never accepted any hadith as reliable unlcss all of
it's narrators were proved to have high memory standards.

Thus, "memory-power”™ in the science of hadith is not a
vague term of general nature. It is a technical term having
specified criteria to test the veracity of namators, A great number
of scholars of the sciences of "Asma'urrijal” and “Jark and Ta'dil
have devoted their lives to examine the reporters of hadith on that
criteria, Their task was 1o judge the memory power of each
" narrator and to record objective opinions about them.

Memories of the ahadith reporters cannot be-compared with

(1): rg a1 or pnll AN 2 oy 0 108 o BN, 21
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the memory of a layman (oday who witnesses an cvent or hears
some news and conveys it to others in a carcless manner scldom
paying duc attention ta yhe correciness of his narration. The
follows points i this respect are worth mentioning:

1. The reporters of ghadith were fully cognizant of the great
importance and the delicyye nature of what they intended to report.
They wholc-heartedly beljcyed that any misstatement or negligent
reporting in this field way)d cause them 10 be condemned both in
this wor]d and in the Heveafter, This belicf equipped them with a
very strong sense of responsibility. It is cvident that such a strong
sensc of responsibility \;akes a repericr more accurate in his
Teports. A newsman repQriing an accident of a common nature in
which common people yr¢ involved, can report it's details with
less accuracy. Bul if the accident involves the President or the
Prime Minister of his ¢ountry, he will ccrtainly show morc
ditigence, precaution and ghall employ his best ability to report the
incident as accurately as possible. The reporter is the same, but in
the sccond casc he is morg accurate in his report than he was in the
first case, because the nygure of the incident has made him more
responsible, hence more paytious.

It cannot be dapicd that the companions of the
Holy Prophet £ , their pupils and other reliable narrators of
ahadith belicved with thegr heart and soul that the importance of a
hadith attributed to the Hgly Prophet & excceds the imporiance
of any other report whatsgever. They believed that it is a source of
Islamic law which wili ggvemn the Ummabh for all times Lo come,
They belicved that any negligence in this respect will lead them to
the severe punishment of hell. So, their sense of responsibility
while reporling ahadith was far higher than that of a newsman
reporting an important ingjdent about the head of his country.

2. The interest of Lhe reporter in the reported cvents and his
ability to understand thom correctly is another important factor
which affecis the accwpacy of his report. If the reporter is
indifferent or negligent apout what he reports, litile reliability can
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be placed on his memory or on any subscquent report bascd on it.
But if the rcporter is not only honest, scrious and intelligent but
also interested and involved in the cvent, his report can ¢asily be
rclied upon.

If somc proceedings arc going on in & court of law,the
repons of these proceedings can be of different kinds. One report
was given by a layman from the audicnce who was incidentally
present at the court. He had neither any interest in the proceedings
nor had duc knowlcdge and understanding of the legal issucs
involved. He gathered a sketchy picture of the proceedings and
reported it to a third person. Such a report can neither be rclied
upon nor taken as an authentic version of the proceedings. This
report may be full of errors because the reporter lacks the abilily Lo
understand the matier correctly and the responsible attitude 10
report it accuratcly. Such a reporier may nol only crr in his
reporting, but may after some time also forget the proccedings
aliogether.

Supposc, there arc somc ncwsmen alse who have
witnessed (he procecdings for the purpose of repodting them in
their newspapers. They have more knowledge and understanding
than a layman of the first kind. Their report shall be more correct
than that of the [ormer. But despitc their interest and intelligence,
they are not fully awarc of the technical and legal questions
involved in the proceedings. Their report shall thus, remain
deficient in the Icgat aspect of the procecdings and cannot be relied
upon Lo the that extent because despite their good memory, they
cannot grasp the legal issucs compleicly.

There were also lawyers who were directly involved in the
proccedings. They participated in the debate at the bar, They
have argucd the case, They were fully aware of the delicate legal
issucs involved. They understood cach and cvery sentence
expressed by other tawyers and the judge, It is obvious that the
report of the proceedings given by these lawyers shall be the most
authentic one. Having full knowledge and undersianding of the
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casc they can neither forget nor err while reponting the substantial
and material parts of the proceedings.

Suppose, all the three categories had the same standard of
mcmory power, Yet, the facts narrated by them have different
Ievels of correciness. It shows that the interest of the reporter in
the reported event and his understanding of the facts involved
plays an important role in making his memory more cffective and
accurate.

The deep intercst of the companions of the Holy
Prophct#in his sayings and acls, rather cven in his gesture is
beyond any doubt. Their understanding of what he said, and their
closc knowledge and obscrvation of the background and
cnvironment under which he spoke or acied cannot be questioned.
Thus, all the basic factors which help mobilize onc's memory
were present in them. . '

3. The standird of mcmory power rcquircd for the
authenticity of a rcport is not, as mentioned carlicr, a vaguc
concept for which no specific criteria exist. The scholars of the
Science of kadith have Yaid down hard and fast nulcs 1o ascertain
the memory standard of each rcporter. Unless a rcporter of a
hadith has specific standards of memory, his rcports are not

_accepted as rcliable.

4. There is a big difference between memorizing a fact
which incidentally came to the knowledge of somcone who never
carcd to remember it any maore, and memorizing of a fact which is
learnt by somcone with cagemicss, with an objective purpose 1o
remember it and with a constant effort to kecp it in memory.

While I studicd Arabic, my teacher told me many things
which I do not remember today. But the vocabulary I lcamt from
my teacher is securcd in my mind. The reason is obvious. I never
carcd 1o keep the former remembered, while T was very much
eager 1o leam the Eatter by heart and 1o store it in my memory.
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The companions of the holy Prophct £ did not listen to
him incidentally nor were they carcless in reraembering what Lhey
heard. Instead, they daily spared specific times for leamning the
ahadith by heart. The cxample of Abu Hurairah™ @ -, has
already been cited. He used to spare one third of every night in
rcpealing the ahadith he leamt from the Holy Prophet 2 .

Thus, mcmorization was not a weaker source of
preservalion of ahadith, as sometimes is presumed by those who
have no proper knowledge of the scicnee of hadith. Looked at in
ils Ltrue perspective, the memorics of the reliable reporters of
ahadith were no less reliable a source of preservation than
compiling the ahadith in book form.

2, Discussions

The sccond source of preservalion of ahadith was by
mutnal discussions hcld by the companions of the Holy
Prophet . Whenever they came to know of a new sunnah,
they used to narrate it to others. Thus all the companions would
tell each other what they lcamt from the Holy Prophet & . This
was to comply with the specific dircclions given by the Holy
Prophet £ inthis respect. Here are some ahadith 1o Lhis clfect:

S s é_:l

Those present should convey {(my sunnah) to those
absent (1).

Convey Lo others on my behalf, even though it be a
single verse (2).

(1), e pbf acdo sy bt S g 0k e
(2). Jdrd g gr S el ol DS M s



90

May Allah grant wgnr loa pcrson who lisicns to my

saying and Icams it by heart until he conveys it to
others (1).

ri-" o Of ety ‘rf—" oty Oppasd
You hear (my sayings) and others will hear from
you, then others will hear from them (2).

GL. O C._a*..l..-n- o O‘"“"i aul3 al:?-i rl.lI :ﬂsi L.
-|‘-
A Muslim cannol offer his brother a better benelit

than transmitling 10 him a good hadith which has
rcached him (3).

These directions given by the Holy Prophet £ were more
than sufficicnt to induce his companions owards acquiring the
knowledge of ahadith and 10 convey them to others.

The Holy Propbet £ also mativaied his companions (o
study the aliadith in their mectings. The word used for this study
isTadarus which means "o teach cach other”. Onc pegson would
narrale a particular kadith 1o the other, in tumn, would repeat it lo
the first, and so on. The purpose was 10 fcam it corrccily. Each
onic would listen 1o the other's version and correct his mistake, if
any.The result of this radarus (discussion) was 1o remember the
ahadith as firmly as possible. The Holy Prophet £ has
held this deseribed process of tadarus to be more meritofious
wilh Allah than the individual worship throughout in the night. -
He has said.

(1. pan. Love 1,1 A Gy TVa4 g oS e 2 ol
(2). PAny St N 8 A Gl ) S gl o
() v gorer A oY g oy ot
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Tadarus of knowledge (1) for any period of time in
the night, is better than spending the enlire night in
worship (2).
Motcover, the Holy Prophet £ has also wamed, that it is
a major sin to hide a word of 'knowledge' wheneveril is asked for:
_,ua,rt,_.lfr.{.u.:s(suﬁ.‘w‘}:..a,
Whocver is questioned penaining to such knowledge
that he has and thereaficr conceals it, will be bridied
by a rcin of fire (3).
At another occasion the Holy Prophet £ disclosed that

conccalment of ‘knowledge’ is in itself a major sin, even though
the person having that knowledge is not asked aboutit. He said:

ek Lo lalh oy sl w0 pizy Wle (357

FLIVE

Whocver conccals knowledge which can be

bencfiited from, will comc on Doomsday bridicd

with a bridlc of fire (4).

The hadith makes it clcar that the disclosure of knowledge is
an inherent obligation on cach knowledgeable person, no maiter
whether he is asked about it or not,

As the knowledge of the sunnah of the Holy Prophet &
was the highcst branch of knowledge in the cyes of his
companions, they deemed it an indispensible obligation on their
shoulders to convey 10 others what they knew of the sunnah,

Thus, it was the most favouritc hobby of the companions of

(1) The word * Knowledge™ in the cra of Nabi £ was used 1o
comnoic knowledge relative (o the Holy Qurfan and the hadith,

(2). > ot
(3). ey Q_Jrruuﬂ._‘.i-’:l LA-
(). s ¥ gt e
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the Holy Prophet ££. whenever they sat together, instcad of being
involved in useless talks, 1o discuss his sayings and acts. Each of
them would mention what he knew while the others would listen
and try to lcam it by heart.

These frequent discussions have played an important role in
the preservation of the Sunnah. It was by the vinue of these
discussions that the ahadith known only by some individuals were
conveyed to others, and the circle of narralors was gradually
cnlarged. Since these discussions were carried oul at a time when
ihe Holy Prophct £ was himsclF present among them, they had
the full epportunily 1o confirm the veracity of what has becn
conveyed to them in this process, and some ol them actually did
s0. The resull was that the knowledge of ahadith acquired a widc
range among the companions, which niol only helped in spreading
lhe knowledge of Sunnah but also provided a check on the
mistakcs of narrations, because i someone forgets some part of a
hadith, the others were present to fill in the gap and Lo correct the
CITOI.

3. Practice

The third way ol'ﬁrcscrvalinn of the Sunnah was to bring it
into practice.

The knowledge of Sunnah was not merely a theorctical
knowlcdge, nor were the teachings of the Holy Prophet £5
merely philosophical. They related to practical life. The Holy
Prophet 2 did not confine himself to giving lessons and sermons
only, he aiso traincd his companions practically. Whaicver they
Ieamt from the Holy Prophet # they sparcd no effort to bring it
into actval practice. Each companion was so cathusiastic in
practicing thc Sunnah of the Holy Prophet %, that he tricd his
best to imitate cven his personal habits.

Thus the whole atmosphere was onc of following the
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Spunnah, The Sunnah was not a verbal report only, it was a living
practice, a widespred behavior and a current fashion
demonstrating itsclf everywhere in the society, in all the alfairs of
their daily life. _

If a student of mathematics confines himself with
remembering the formulas orally, ke is likely to forget them after a
lapse of time, but if he brings them in practice, ten times a day, he
shall never forget them.

Likewise, the Sunnah was not an oral scrvice carried out by
the companions . They brought it into their daily practice. The
Sunnah was the centre of gravity for all their aclivilics. How
could they forget the Sunnah of the Holy Prophet # around
which they built the structure ol their whole lives?

Thus, constant practice in accordance with the dictates of
the Sunnah was another major factor which advanced the process
of - preserving the Sunnah and protected it from the foreign
elements aiming at its distortion.

4. Writing

The fourth way of preserving of ahadith was writing. Quite
a large number of the companions of the Holy Prophet & reduced
the ehadith in writing after hearing them from the Holy Propher 25 .

It is truc thar in the beginning the Holy Prophet # had
forbidden some of his companions from writing anything other
then the verses of the Holy Quran. However, this prohibition was
not because the akadith had np authoritative value, but because the
Holy Prophct £ had in the same breath ordered them 1o narrate
his ahadith orally. The full text of the relevant hadith is as follows:
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Do not write (what you hear) from me, and whocver
has written something (he heard) l'rom me, he should
rub it. Narrate 1o others {(what you hear} from mc;
and whocver deliberately attributes a lic 10 me , he
should preparce his scat in the Fire” (1),

floaza

The undedined phrase of the hadith clarifics that prohibition
for writing hadith was not on account of negating it's authorily.
The actual rcason was that in the beginning of the revelation of the
Holy Quran, the companions of the Holy Prophet £ were not
fully familiar with the Quranic style, nor was the Holy Quran
compiled in a scparate book form. In thosc days some
companions began to write the ahadith alongwith the Quranic text,
Somec cxplanations of thc Holy Quran given by the Holy
Prophct & were written by some of them mixed with the
Quranic verses without any distinction between the two. 1t was
therefore feared that it would Iead 1o conluse the Quranic text with
the ahadith.

It was in this background that the Holy Prophct 8
stopped this practice and ordered that anylhing wrilten other than
the Holy Quran should be rubbed or omitted. It should be kept in
mind that in those days there was a greal shortage of writing
paper. Even the verses ol the Holy Quran uscd 1o be written on
picces of leather, on planks of wood, on animal boncs and
sometimes on stones. It was much difficult 1o compile atl those
thengs in a book form, and if the ahadith were also writicn in the
like manner it would be more difficull 1o distinguish between the

(1) Scc Szhib of Mustim V.2.P 414,
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writings of the Holy Quran and those of the ahadith. The lack of
famitiarity with thc Qumnic style would also help creating
confusion.

For these rcasons the Holy Prophet #dirccied his
comparions to abstain from writing the ehadith and to confine
their prescrvation to the first three ways which were cqually
rcliable as discussed cardier.

But all this was in the eardier period of his prophethood.
When the companions became fully conversant of the siyle of the
Holy Quran and wriling papcr became available, this transitory
mcasurc of precaution was taken back, beciausc the danger of
confusion between the Quran and the Aadith no longer exisied.

At this stage, the Holy Prophct & himscll direcied his
companions to write down the ghadith. Some ol his instrections in
this respect arc quoted below:

1. One companion {rom the Ansar complained to the Holy
Prophct £ that he hears [rom him some ahadith, but he some-
times forgets them. The Holy Prophet £ said:

L ey bgly ey o

“Seck help from your right hand and pn{nlctl out lo
writing {1).

2. Rafe’ ibn Khadij «a b .,the famous companion of the
Holy Prophet says. "1 said to the Holy Prophet 33, we hear from
you many things, should we write them down?" Ife replicd:

You may wirle.There is no harm (2).

(1).v € Vo e pele
(2). rn oo Jetith Seadly oy ul‘l-_ﬂﬂ) sy
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(3) Sayyiduna Anas < & 4, rcports that thc Holy
Prophet {4 has said:

Sl Jdall 13
"Prescrve knowledge by writing (1),

4, Sayyiduna Abu Rafe' sought permission from the Holy
Prophct #&£ (o wriltc ahadith. The Holy Prophet £ permitted
him to do so (2).

It is reported that the ahadith written by Abu Rafes o .,
were copied by other companions, too. Salma. a pupil of I1bn
Abbas says:

g“ Y d_’-_, U.A Ve dl_, Lf"
[ saw some small wooden boards with Abdullah Ibn
Abbas. He was writing on them somce rc:pons of the

acts of the Holy Prophet & which he acquired
from Abu Rafe (3).

5. Abdullah ibn "Amr ibn al-'Aas reports that the Holy
Prophet £ said to him:
ol L3

Preserve knowledge.

He asked “and how should it be preserved?”. The Holy
Prophet # replicd “writing L™ (4).

In other report he says,

(1) ua oo Jotid Sandty v vy o o o 08 (ML e
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"I came o the Holy Prophet & and told him” 1
want o narrate your ghadith. So, 1 want (o take
assistance of my handwriting beside my heart. Do
you decm it fit for me? "The Holy Prophet &2
replied, "H it is my hadith you may scck help from
your hand besides your heart” (1).

6. It was [or this reason that he used to write ahadith
frequently. He himself says,

L @ dpy ol g5 9 T o
&::J-"/“rﬁ"i”)@‘;ﬂﬁuzrﬁ“m" P
LS iy o Wy R A Uy o e

| v e
I used 10 write whatever I heard from the Holy
Prophct £ and wanled (o Icam it by heart. Some
people of the Quresh dissuaded me and said, "Do
you write every thing you hear from the Holy
Prophet £ , while he is a human being and
sometimes he may be in anger as any other human
beings may be?” (2).

They meant that the Holy Prophet £ might say something
in a state of anger which he did not seriously intcnd. So, one
should be selective in writing his ahadith. ‘Abdullah ibn Amr
conveyed their opinion Lo the Holy Prophet . In reply the Holy
Prophet 2 pointed 10 his lips and said,

:&Yj%uaﬁboaxmﬁéﬂb
gt

I swear by the One in whose hands is the soul of

(1). AR T
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Muhammad , nothing comes out from these two
(lips) except truth. So, do write.(1)

It was a clear and absolute order given by the Holy Prophet
to write cach and cvery saying of him without any hesitation or
doubt about it’s authoritalive nature.

In compliance Lo this order, 'Abdullah ibn "Amr wrote a
large numbcer of ahadith and compiled them in a book form which
he named "Al Sahifah al Sadigah”. Some details about this book
shall be discusscd Jater on inshaatlah.

7. During the conquest of Makkah (8 A.H.) the Holy
Prophet & dclivercd a detailed sermon containing a number of
Shariah imperatives, including human rights. One Yemenite
person from the gathering, namely, Abu Shah requested the Holy
Prophet £ to provide him the scrmon in a writicn form. The
Hoty Prophet & thereafier ordered his companions as follows:-

OL::l U{i’ “_’&_::f‘.'
Write it down for Abu Shah (2).

These seven examples are morce than sulficient to prove Lhat
writing of ahadith was not only permitied but also ordered by the
Holy Prophct £ and that the carlier bar against writing was only
for a transitory period to avoid any possible confusion between
the verses of the Holy Quran and the ahadith. Aftcr this transitory
period the fear of confusion ended, the bar was lifted and the
companions were persuaded to preserve ahadith in a written form.

(l}l-\, t-t.,.ﬂErfU-l.'.iJ.:.-,nt .’ilamal ALy o et Et;b‘,-_la'u
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THE COMPILATION OF HADITH
IN THE DAYS OF THE
HOLY PROPHET £

We have discussed the different methods undertaken by the
companions of the Holy Prophet 85to preserve the ahadith. An
objective study of these methods would prove that although
‘writing' was nol the sole method of their prescrvation, yel it was
never neglecied in this process. Inspired by the Holy Prophet. &
himself, a large number of his companions uscd 10 sccure the
ahadith in writicn form.

When we study individual cfforts of the companions for
compiling ahadith, we {ind that thousands of chadith were wrillen
in the very days of the Holy Prophet & and his Four Caliphs. It
iS not possible to give an exhaustive survey of these cfforts, ‘or it
will require a scparale voluminovs book on the subject which is
not intended here. Nevertheless, we propose o give a brief
account of some outstanding compilations of ahadith in that carly
peniod. Tt will, at least, relute the misconception that the ahadith
were not complied during the first three centurics.

THE DICTATIONS OF THE
HOLY PROPHET ,g_l‘,,;

To begin with, we would refer 1o the fact that a
considerable number of ahadith were dictated and dirccted 1o be
sccured in writien form by the Holy Prophet  himsclf. Here are
some cxamples:



THE BOOK OF SADAQAH

1. The Holy Prophet {£has dictated detailed 'documents
containing rulcs of shari‘ah’about the levy of zakah, and
specilying the quantum and the rate of Zakah in respect of diflerent
zakatable assets. This document was named "Kitab al Sadaqah”
(The Book of Sadaqah). Abduilah ibn "Umar says:

M (B Baall s M B Jye, S
s oo g LS dinmy w03 ¢ a5 (B J0

e 06 a4 Jang il S S
The Holy Prophet £ dictated the Book of Sadaqah

and was yet to send it to his govemors when he

passed away. He had attached it to his sword. When

hc passcd away, Abu-Bakr acicd according to it till

he passed away, Lhen Umar acted according to it till

he passed away. it was mentioned in his book that

one goat is leviable on five camels.............. " (1).

The text of this document is available in several books of
ahadith like the Sunan of Abu Dawood, Imam Zuhr, the
renowncd scholar of hadith used to teach this document to his
pupils. He used to say:

“This is the text of the document dictaied by the Holy
Prophct £about the rules of Sadagah (Zakah). Iis
original manuscript is with the children of Sayyiduna
Umar. Salim, the grandson of Umar had taught it to
mc. | had learnt it by hecart. Umar Ibn
‘Abd-ul-'Aziz had procured a copy of this text from
Salim and "Abdullah, the grandsons of Urnar. I have

(1) vre m P 5S5 G A b b a0 s i
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the same copy with me (1).

The Script of Amr b. Hazm

In 10 A.H. when Najran was conquered by the Muslims,
the Holy Prophet £ appointed his companion ‘Amr ibn Hazm as
govemer of the province of Yemen. At this time the Holy
Prophet fdictated a detailed book 10 Ubayy ibn Ka'h  and
handcd it over 10 "Amr ibn Hazm,

This book, besides some general advices, contained the
rulcs of Shari'ah about purification, Salah, Zakah, Ushr, Hajj,
Umrah, Jihad (battle), spoils, 1axcs, Diyah (blood money),
administration, education elc.

Sayyiduna Amr ibn Hazm performced his (unctions as
govemor of Yemen in the light of this book. Afier his demise Lhis
document remained with his grandson, Abu Bakr, Imam Zuhri
lcamt and copicd it from him. He used to teach it (o his pupils(2).

WRITTEN DIRECTIVES TO OTHER
GOVERNORS

Similarly, when the Holy Prophet %5 appointed some of his
companions as govemors of different provinces he used to dictate
to them similar documents as his directives which they could
follow in performing their dutics as rulers or as judges. Whea he
appoinied Abu Huraira and Ala‘ibn al Hazrami as his cnvoy to the
Zoroastrians of Hajar, he dictated to them a dircctive containing
certain rules of Shariah about Zakah and Ushr (3).

(1 g vt - v e S8 80 ats ol G

(2) Certain extracts of this book are found in {he works of
hadith. FAor the full 1oxt see, =sa LR LN St

TR AT R T

3. TP o b e ) SO



102

Likewise, when he sent Mu'az ibn Jabal and Malik ibn
Murarah to Yemen, he gave them a document dictated by him
which contained certain mlcs of Shariah (1).

WRITTEN DIRECTIVES FOR
CERTAIN DELEGATIONS

Certain Arab tribcs who lived in remote arcas far from
Madinah, aflcr embracing Islam used 10 send their delegations to
the Holy Prophet £ . Thesc delegations used 10 stay at Madinah
for a considerable period during which they would leam the
teachings of Islam, rcad the Holy Quran and listen o the sayings
of the Holy Prophet & When they retumed 1o their homes, some
of them requested the Holy Prophet & Lo dictale some instruc-
tions for them and for their tribes. The Holy Prophet & used to
accept this request and would dictate some directives containing
such rules ol Shari'zh as they most needed.

1. Sayyiduna Wa'il ibn Hujr camec from Ycmen and
before Icaving for home, requested the Holy Prophet 25

WS a8 I S
Write me a book addressed to my tribe.

The Holy Prophet &dictated threc documents o Sayyidu-
na Mu'awiyah. Onc of these documents pertained (o personal
problems of Wail ibn Hujr, whilc the other two consisted of
certain general preeepts of Shari'ash concerning Salah, Zakah,
prohibition of liquorr, usury and ccrtain other matters (2).

2. Mungqiz ibn Hayyan, a member of Lhe tribe of Abdulqais
came to the Holy Prophet & and embraced Islam, while retum-
ing home he was given a written document by the Holy
Prophet £ which he carried to his 1ribe but imitially he did not

(I)- “"..t"(;_""'..'z":‘u
() wre o e LA G 1 YA e e SR



103

disclose it to anyone. When, duc to his cfforts, his father-in-law
embraced Islam, he handed over the document 1o him who in tum
read it before his tribe which subscquently embraced Islam. It
was after this, that the famous delegation of Abdulgais came Lo the
Holy Prophet 2 . The detailed narration is found in the books of
Bukhari and Muslim (1).

3. The delegation of the tribe of Ghamid came to the Holy
Prophct 2. and cmbraced Islam. The Holy Prophct £ sent
them to Sayyiduna Ubayy ibn Ka'k who taught them the Holy
Quran and:

OLV 25 434S B B Uy, ol 0

the Holy Prophct 4 dictaicd for them a book
containing injunctions of Islam (2).

4. The delegation of Lhe tribe of Khath'am came to the Holy
Prophet 2 . While discussing hcir arrival Ibn Sa'd reporis on
the authority of diffcrent reliable narrators.

SU B W e sl by gy AL Ll s
2 b A5 VST o S5 b el LiST W

s g B des oy
‘They said, "We belicve in Allah, His messenger and
in whatever has come from Allah. So, wrile for us a
documcnt _that we may follow.”" The Holy
Prophet &% wrote for them a document.” Jarir ibn
Abdullah and those present stood as witnesscs to that
document” (3).

3. The delegation of the tribes of Sumalak and Huddan

(l)dtl'ff.._f,,'.ﬂahu C M ua'-‘,(:.llc;-'iﬁ,ll
(2).. Erie o 2w ol b
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came after the conquest of Makkah. They embraced Islam. The
Holy Prophet £5 dictated for them a document containing Islamic
injunctions about Zakah. Sayyiduna Sabit ibn Qais had written the
document and Sa'd ibn Ubadah and Muhammad ibn Maslamah
stood as witnesscs (1).

6. The same Sabit ibn Qais also wrole 2 document dictated
by the Holy Prophet £ for the delcgation of the tribe of Aslam,
The witnesscs were Abu Ubaidali thn Jarrah and Umar ibn
Khanab.

These arc only a few cxamples which are ncither
comprehensive nor exhaustive. Many other instances of the same
naturc arc found in only onc book, namcly, the Tabagat of 1hn
Sa‘d, - A thorough rcscarch in all the relevant books would
centainly expose a Iarge number of like cvenis for which a more
detailed book is required.

All these cxamples refer to those-cvents only where the
Holy Prophet &dictated documents conlaining gencral Islamic
injunciions. He has also dictated numcrous official documents in
individual cases. The large number of such documents prevents
us from providing even a shornt reference to all of them in this briel
study. All these documents also form part of the Sunnah and a
large number of Islamic injunctions are inferred from them, In
brevity, we instead would only refer to 2 work of Dr. Muhammad
Hamidullah, namely, Al-Wasaiq al Siyasiyyah, in which he has
compiled a eonsiderable number of such documents. Those who
desire further study may perusc the same.

(l).\ E AT o e A [l -
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THE COMPILATIONS OF HADITH
BY THE COMPANIONS OF THE
HOLY PROPHET #

As discussed carlicr, the Holy Prophet & has not only
pcrmitied bul also pursuaded his companions to writc down his
ahadith. In pursuance of this direction, the blessed companions
of the Holy Prophet #uscd to write akadith, and a considerable
number ol them have compiled these writings in book forms.
Some examples are given below:

THE SCRIPTS OF ABU HURAIRAH . & ey

It is well-known thal Abu Huraira o & .z, has narrated
more ahadith than any other companion of the Holy Prophetd%
The numbcer ol ahadith reported by him is said o be 5374. The
rcason was that he, after embracing Islam, devoted his full life for
the sole purpose of beanng and preserving the ahkadith of the Holy
Prophet £.. Unlike the other famous companions, he did not
employ himsell' in any economic activity. He used 10 remain in the
Mosquc of the Holy Prophict & to hear what he said and to
witness each event around him. He remained hungry, faced
starvations and hardships. Yet, he did not leave the funclion he
had undertaken.

There are concrete cvidences that he had preserved the
ahadith in writicn form. Onc of his pupils, namely, Hasan ibn
'‘Amr reports that once :

Abu Huraira «. & s, t00k him 1o his home and showed
him "many books" conlaining the ahadith of the Holy

Prophet & (1).
It shows that Abu Hurairzh had many scripts of shadith

(1). VAL e M S e e L O e
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with him. N is also established that a number of his pupils had
prepared several scripts of his narrations.

The Script of Ahdullah ibn Amr

It has been stated carlier that Abdullah ibn "Amr was
specifically instructed by Holy Prophet £ 1o write ahadith. He
therefore compiled a big script and named it "Al sahifah al
Sadigqah” (The script of Truth), Abdullah ibn 'Amr was very
precautious in preserving this script. Mujahid, one of his favorite
pupils says, "I went to Abdullah ibn Amr and 100k in hand a script
placed bencath his cushion. He stopped me. 1 said, "you ncver
save anything from me." He replicd,

u~ f*:%; B J g gt new bot2Blal sda
Mooty sda J Cabe B3 Lasd agy g
Ll ale S35 Lo JUT S Jan i

This is the "Sadiqah™ (the Script of Truth). It is what 1
heard from the Holy Prophet £ . No other narrator inlcrvencs
between him and mysclf, If this script, the Book of Allah and
Wahaz (his agricultural Iand) arc sccured for me, I would never
care about the rest of the world (I).

This Script remained with his children, His grandson, Amr
ibn Shuaib used (0 1cach the ahadith contained in il. Yahyaibn
Ma'in and Ali ibn al Madini have said (hat every tradition reporicd
by Amr ibn Shuaib in any book of kadith has becn taken Irom this
scripl (2), Iba al Asir says that Inis script contained one thousand
ahadith (3).

(1}- i s Trr ;,-rEi:l-'JH-‘u V‘u"z;’*“-’*‘::c:":
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The Script Of Anas

Sayyiduna Anas ibn Malik was one of those companions of
the Holy Prophet £ who knew writing, His mother had brought
him to the Holy Prophet £5 when he was ten years old. He
remained in the service of the Holy Prophet & for ten years
during which he heard a large number of ahadith and wrote them
down. Said ibn Hilal , one of his pupils says,

e e @ oy il Ll e 65T 13) B
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When we insisted upon Anas he would bring to us
somc nolc-books and say, " These are what 1 have
heard and written from the Holy Prophet 3, alier
which 1 have presented them to the Holy Prophet for
confirmation (1).

It shows that sayyiduna Anas < &t 4, hid not only wnlticn
a large number of ahadith in several nolc books, bul had also
showed thiem to the Holy Prophet % who had confirmed them.

The Script OF Al

It is well known that Sayyiduna ‘Ali “ & 55 had a seript
of ahadith will him. He says,
.iaL;L,aT;n‘ng;u,myu;s‘u
--” - ll

I have not writtcn anything from the FHoly
Prophct &£ cxcept the Holy Quran and what is

“J.rﬁwul\rru-c.-dl‘r}“’-:tﬁt I.fu-l [ o



coniaincd in this script (1).

Imam Bukhari has mcntioned this script at six different
places of his Sahih. A combined study of all those places reveals
that this script was subslantially large and it consisted of ahadith
about Qisas (retaliation), Diyah (blood moncy), Fidyah(ransomt),
rights of the non-muslim citizens of an Islamic state , some
specific kinds of inheritance, Zakah rules pertaining to camels of
different ages, and some rules about the sanctity of the city of
Madinah.

7he script was wrilten by Sayy:duna Ali «+dl 5, inthe
days of the Holy Prophet £ . Then, in the days of his khilafah
(rule), he felt that the ahadith of the Holy Prophet & should be
spread among the pedpie to widen the range of Islamic knowledge
and to rcfute certain misguidcd idcas prevatent in those days.

‘It is reported by the famous historian /bn Sa'd that he stood
in the mosque and delivered a Iecture. Then he asked the people,

R ble g im oo
Who will purchase 'knowledge' for one Dirham only?.

He meant that whocver wanted to 1cam ahadith, should buy
writing paper for one dirham and come to him, for dictation of the
ahadith of the Holy Prophet 8% .

1t is rcporicd that Harith al A'war boughl some paper and
came o him:

1,28 Lo ol 2SS
So, Ali wrote for him a lot of knowledge (2)

H should be kept in'mind that the word 'knowledge' in the
early centurics of Islamic hislory was used for the knowledge of

(‘).i;;n ul).ﬂf"ﬂhbrral-.l‘:l Sl s ‘.’.Ju'-"E"'"
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ahadith only (1).

Scripts Of Jabir

Jabir ibn Abdullah is onc of the famous companions of the
Holy Prophet £ who has narrated a large number of ahadith. It
is established that he had compiled the ahadith in two seripts. One
of them contained a detailed account of the last Hajj performed by
the Holy Prophct £ . The full text of this script is found in the
Sahih of Muslim wherein he has described even the minute details

of the Tast Hajj (2).

His sccond script contained other azhadith relating to
different subjects.

Qatadak the [amous pupil of Jabir says:
a0 5,00 e il b Tioudl BV

I remember the script of Jabir more than I remember
Surah Al-Bagarah of the Hol¥ Quran(3).

Reflerence to this script is also found in the Musannaf of
Abdurrazzag where some ahadith of this script are reported (4).

Scripts Of Ibn 'Abbas

Abdullah ibn'Abbas was the cousin of the Holy
Prophet # . When the Holy Propher £ passed away, he was

(1. a g pran iy cas

(2) 1 - vt S s Zahabi says that this is a replica of
Jabir's script ¢a oy eadt 36l 5,55
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yct very young. In order to presceve ahadith, he began 1o compile
what he himsclf heard from the Holy Prophet £ as well as those
narrated by other companions. Whenever he came to know of
any companion having somc ahadith, he would travel to him to

hear them. All such ahadith were compiled by him in several

scripts. These scripts numbered so many that they could be
loaded on a camel. These scripts remained with his pupil Kuraib.
Musa ibn'Ugbah, the [amous historian says:

13} e gr B e e IS5 B L e )
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Kuraib left with us a camel load of 7bn Abbas’s
books. When Ali ibn'Abdullah ibn Abbas would
nced any book [rom them, he wrote to Kuraib,
"Send to me such and such books™. He would then
“yranscribe the book and send to him one of the two
copices (1).

The pupils of 1bn'Abbas would copy these scripts and read
them over to him to confinm the correciness of the copics(2)-

Somctimes /bn'Abbas would narratc the ahadith to his
pupils whilc they would record them (3).

These arc only a few examples of cfforts made by the
companions of the Holy Prophet #;for the compilation of ahadith.
We do not intend here to present an exhaustive survey of such
clforts. Dclailed books can be consulled for this purpose. Our
purposc here was 1o give only some cxamples. These concrele

(l}--aurucqmmlc.au_.l-
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cxamplcs arc morc than sufficient to refule Lhe fallacious
assumplion that the ahadith were never written in the days of the
Hoty Prophct £ and his companions.

THE COMPILATION OF AHADITH
IN THE ERA AFTER THE
COMPANIONS

The history of the compilation of ahadith after the
companions is cven more vast and delailed. Each companion who
narrated the ahadith had a large number of pupils who compiled
what they heard from him. The pupils of the companions are
called ‘Tabi‘in', )

The compilations of Lthe Tabi'in were generally nof arranged
subject wise, though some of them have amranged the akadith
under subjective headings, The first known book of hadith which
is so arranged is ‘Al-abwab of Imam Sha’bi (b.19
A.H.D.103A.H.). This book was divided into various chapters.
Each chapter conlained the ahadith relating 1o the same subject like
salah, zakah cic (1).

This proves that the first book of ahadith arranged in a
rcgular manner appeared in the very {irst contury, Another book
was wrillen by Hasan Al Basri  (d.110) in which he compiled
ahadith comaining any explanations or commentaries of the Holy
Quran (2). This was also a regular book written: on a parlicular
subject which appeared in the [irst cenlury.,

In the cra of the Tabi'in the compilation of ahadith was
undcniaken officially by the famous khalifah, ‘Umar ibn Abdul
Aziz (99-101 A.H.). He issued an ofTicial order 10 all govemors

(D).t ppydpe
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under his domain that they should gather the knowledgeable
persons [rom among the companions of the Holy Prophet £ and
their pupils and writt down the ahkadith found with them (1).

The resull of this official decree was that several books of
ahadith were prepared and spread all over the country. fbn Shihab
Al Zuhri was onc of the pioncers of the compilation of hadith in
this period. He has wrilten a number of books.

All these books and scripts writlen in this period were
afterwards included in the larger books of hadith wrillen later on,
as is usual in the evolution of every scicnce. The separate cntity
of thesc books and scripts, being uncatied for, was not much
altended to. Thus, the Targer books written in the second and third
centurics gradually took their place, and being more
comprchensive, detailed and sufficient, they were so widcly
spread and studied that the books of the Tabi'in no longer
remaincd on the scene.

Howcver, some manuscripts of these books were
preserved. Later books were comparcd and confimned by such
prescrved manuscripts.

One of the books written in the days of the Tabi'in was the
script of Hammam ibn Munabbih, a pupil of Abu
Hiirairah who preparcd a book containing ahadith he heard
from Abu Huraira c. a .z, .This book is also known as
“Al-Sahifah al Sahihah™. Al the ahadith of this book werce
included in later compilations. The full text of it is also found in
the Musnad of Imam Armed. The original script of this book was
thus not attended 1o and was lost for a considerable time.

n 1373 A.H. (i.c. 1954 A.D.) two manuscripts of this
book were discovered in the libraries of Berlin and Damascus, and
were published by Dr, Muhammad Hamidullah with a detailed

{1}. lel.fgﬁ:né‘
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introduction.

Dr. Muhammad Hamidullah editcd these manuscripts which
were written centuries ago. He has also comparcd their text with
the one narrated in the musnad of Imam Ahmed. He could not
find any material difference between the two texts. There arc few

very minor differences of negligible words which always exist
betwecn two manuscripts of the same book.,

It proves that the books of the Tabi'in were included and
were thus made part of the later books of hadith, with all
necessary precautions by which they can safely be relied upon.

THE COMPILATIONS OF THE
FIRST CENTURY

We present here  a list of hadith works written by the
Tabi'in in the first and sccond centuries. In the first century the
following books of kadith were compilcd by the Tabi'in (A).

1. Book of Khalid ibn Ma'dan {d.104)

2. Books of Abu Qilabah (d.104). He bequeathed his
books to his pupil, Ayyub Saktiyani (68-131 A H.), who paid
more thap ten Dirhams,as a fare for them being loaded on a camel.

3. The script of Hammam ibn Munabbih. alrcady
rcferred to.

4. Books of Hasan al Basri {21- 110 A.H.}

(A) For relerence see the following:-
) PSR GPPERI TL U X 5
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5. Books of Muhammad al Bagir (56-114 A H.)

6. Books of Makhul from Syria

7. Book of Hakam ibn 'Utaibah

8. Book of Bukair ibn "Abdullah ibn ol Ashajj (d.117)

9. Book of Qais ibn Sa'd (d.117). This book later
belonged o Flammad ibn Salamah

10. Book ol Salaiman al Yashkuri

11. Al Abwab of Sha'bi, already referred to0.

12, Books of thn Shihab al Zuhri.

13. Book of Abul-'Aliyah '

14. Book of Said ibn Jubair (d.95 AH.)

15. Books of Umar ibn Abdullah Aziz -(61-101 A.H.)
16. Books of Mujahid ibn Jabr (d 103 A H.)

17. Book of Raja ibn Hywah (d.112 AH.)

(5Y - vz v i iy
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18. Book of Abu Bakr ibn Muhammad ibn Amr ibn flag
19, Book of Bashir ihn Nahik.

TIIE BOOKS OF IHADITH
WRITTEN IN THE SECOND CENTURY

The basic characteristic of the books written in the sccond
century is that a large numbcer of them were arranged subject wise,
while thc books of the Tirst century were not. However,
compilations without due arrangement contined in this century
0. The list of books compiled in this period is very long. Few
prominent books arc referred 1o here (B).

1. Book of Abdulmalik ibr Juraij (d.150 A H.)

2. Muwaita, of Malik ibn Anas (93-179 A.H.)

3. Muwatta, of Ibn Abi Zi'h (80-158 A.H.)

4. Maghazi of Muhammad ibn Ishag (d.151 AH.)
5. Musnad of Rabi’ ibn Sabik (1.160 A H.)

6. Book of Sa’id ibn Abi ‘Arubah (d.156 A.H.)

7. Book of Hammad ibn Salmah (d.167 A.H.)

8. Jame' Sufyan al Thauri (97-161 AH.)

9. Jame’ Ma'mar ibn Rashid (95-153 A.H.)

10. Book of Abdurrahman al Awza’i (88-157 A.H.)

(18} v o oy po b deir

(19) . vrs v aae g s

(B) Forno.1 to 14 see:

1o ol b Sathag 1e o (a0 we s 00 e Jlih Sl

rrv e cesid b 2y, and for the remainder see: &ty du
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11. Kitab al zuhd by Abdullah ibn al Mubarak (118-181)
12. Book of Hushaim ibr Bashir (104-183 A.H.)

- 13. Book of Jarir ibn Abduthamid (110-188 A.H.)
14. Book of Abdullah ibn Wahb (125-197 A H.)
15. Book of Yahya ibn Abi Kathir (d.129 A.H.)

16. Book of Muhammad ibn Sugah (d.135 A H.)
17. Tafsir of Zaid ibn Aslam (d.136 AH.)

18. Book of Musa ibn "Uqgbak (d.141 A.11)

19. Book of Ash'ath ibn ‘Abdulmalik (d4.142)

20). Book of Agil ibn Kahalid (d.142 AH.)

21. Book of ¥.thvat ibn Sa'id Ansars (4.143)

22. Book of Awj ibn Abi Jamilah (d.146)

3. Books of Jafar ibn Mufammad al Sadiq (d.148)
24. Book of Yunus ibn Yazid (d.152 A.H.)

25. Books of Abdurrahman almas'udi (d.160)
26. Books of Zaidah ibn Qudamah (4.161)

27. Books of fhrahim al Tahman {d.163)

28. Books of Abi Hamzah al Sukri (d.167)

29_ Algharaib by Shu'bah ibn al kajjaj (4.160)

. 30. Books of 'Abdul Aziz ibn ‘Abdullah al Majishun
(d.164 AH.)

31. Books of Abdullah ibn Abdullah ibn Abi Uwais {d.169)
32. Books of Sulaiman iln Bilal (d.172)
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33. Books of ‘Abdullah ibn Lahi'ah (d.147)

34. Jame’ Sufyan ibn 'Uyainah (d.198)

35. Kitabul-Athar by Imam Abu Hanifal (4.150)

36. Maghazi of Mu'tamir ibn Sulaiman (d.187)

37. Musannaf of Waki ‘ibn Jarrah (d.196 A.H.)

38. Musannaf of Abdurrazzak ibn Hammam (136-221)
39. Musnad of Zaid ibn ‘Ali (76-122)

40. Books of fmam Shafi'i (15-204)

The following books written in this age are still avaifable in
prinied forms.

1. Almuwaita, by Imam Malik.
2. Kitabul - Athar by fmean Abu Hanifah.
3. Musannaf by 'Abdurrazzay.
This book has been published in cleven big volumes.
4, As - sirah by Muhammad ibn {shaq.
5. Kitab - al - Zuhd by 'Abdullah ibn al - Mubarak.
6. Kitah - al - Zuhd by Waki ‘ibn Jarrah (3 volumcs).
7. Almusnad by Zaid ibn "Ali (76 - 122).
8. Sunan of Shafi'i (150 - 204).
9.Musnad of Shafi'i.
- 10. Siyar of Awza'i (88 - 157).
11. Musnad of ‘Abdutlah ibn al Mubarak (¢. 181).
12. Musnad of Abu Dawood Tayalix! (d. 204).



13. Al - Radd 'Ala Siyaril - Awza'i by Imam Abu Yusuf.

14. Al - Hujjah ‘ala Ahhi Madinah by Imam Muhammad ibn
Hasan Shaibani.

15. Kitabul - Umm by Imam Shafi'i.
16. Af - Maghazi by Wagidi (130 - 206) (4 volumces).

This list is by no means cxhawstive. But a carclul swudy of
these books only which are available today in printed forms,
would clearty reveal that their style is much developed and they
definitely do nol scem Lo be the first books on their subject. Some
of them arc in morc Lhan ten volumces, and their arrangement
shows Lhat the compilation of hadith in thosc days rcached a
developed stage.

All these valuable efforts of compiling the akadith belong 10
the first and second centuries. Hence, one can casily sec how falsc
15 the assumption that the compilation of ahadith did not take place
before the third contury.

What we have cited above is more than sufficient o prove
that the compilation of ahadith has begun in the very days of the
Holy Prophet #and has continued in cach point of lime therealter.
This process has, no doubl, passed through certain stages as is
usual in every new science or branch of knowledge. But the
assumption that the process could not begin before the third
cenlury cannot be substantiated on any ground whalsocver.

THE CRITICISM OF AHADITH

Although the 1ask of preserving of ahadith through allthe
four ways mentioned carlier including compilations in wrilicn
form, has been performed with duc diligence throughout the first
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four centurics of Islamic history, yet it does not mean that all the
traditions narraied or compiled in this period have been held as
truc and reliable.

In fact, in the same period in which Lhe work of the
compilation of ahadith was going on, a very systematic science of
criticism was devcloped by the scholars of hadith in which
numerous lesits were suggesicd to verily the correctness of a
narration, All these tests were applied to cach and cvery tradition
or rcport before holding il reliable. The differem branches of
knowledge which have been introduced by the scholars of the
scicnice of Jiadith has no parallel in the art of historical crilicism
throughoul world history, It is nol possible for us o hcrein
present cven a boef introduction of these different branches and
the valuable works produced in this respect. It may be said
without any fcar ol cxaggeration 1hat thousands of books have
been wrillen on these dilferenmt branches of knowledge regarding
the science of hadith.

It will be pertinent, however, o give o briel example of the
nalure of the criticism of ahadith carricd on by scholars and the
diffcrent csts applicd by them 1o ascertin the veracity of a hadith.

The traditions viewed from different angles have been
classificd inwo hundreds of kinds. Reliative o their standards of
authenticily, the tradilions are ultimaiely classified into four major
caicgorics:

(a) Sahih (corrcee)

(b} Hasan (good cnough)
(c) Da'if (weak)

{d) Maudi' (coincd)

Only the first two kinds arc held to be reliable. Prceepts of
the Shari'ahk can be based on and inferred from only these two
kinds. Hence, only the ahadith of these two categorics are held o
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be the source of Islamic law. The other two kinds have little or no
valuc cspecially in the legal or doctrinal matters.

Before declaring a hadith as Sahik or Hasan, the following
tests are applied: -

(a) Scrutiny of ils nartaiors.

{b) Scrutiny of thc constancy of Lthe chain of
narralors.

{c) Comparison of its chain and text with other
available ways of narration in the same maticr.

(d) Examination of the chain and the text of the
hadith in the light of other material available on
the subject, and to ensure that there is no delect
in the chain or in the 1ext.

We will try 10 give a bricl explanation of these four tests as
they arc applied by the scholars of hadith 10 scrutinize the veracity
of a rradition.

1. Scrutiny of the narrators

The first and foremost test of the corrcclness of a hadith
relates Lo the credibility of its namrators, This scrutiny is carricd out
on two scores: firstly, examination of the integrity and honcesty
of a marrator, and sccondly, examination of his memory power.

To carry out this scrutiny, a scparate complete Science has
been introduced which is called Mmur-Rijal (The knowledge of
men). The scholars of this science devoted their lives for the
thorough cnquiry about cach person who has reported a hadith.
For this, they used to go to his place and enquire about him rom
his neighbours, pupils and [fends so that no scholar would be
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impressed by his personal relations wilh a narrator. "Ali ibn al-
Madini, the famous scholar of Rijal when asked about his [ather,
first tricd to avoid the question and replied "Ask somc other
scholar about him”. Bul when the question was repeated with a
rcquest for his own opinion, he said,

Gl 4 2

It is the matter of Faith, (I, therefore, reply). Heis a
wcak naralor,

Waki' ibn Jarrah, the well-known Imam of Aadith held his
faikier as "wcak™ in hadith, and did not rcly on his reports unless
they are confimcd by some reliable narrator.

Imam Abu Dawoaod. the author of onc of the Six Books,
has opincd aboul his son (11 *Abdullah, that hc was "a great liar”,

Zaid ibn Abi Unaisah has said aboul his brother Yahyah,
“Do not aceept the traditions of my brother Yahyah, beciuse he is
reputed in lying™. (2)

Similar opinions arc recorded in the books of the
‘i bmur-rijal. Hundreds of books bave been written on this subject,
Here arc only a few cxamples:

1. Tahzibuttahzib by Hafiz Ibn lajar:

Prinicd in twelve volumes, this book has been designed Lo
give a bricF account of all the nammators whose narration is found in
the famous Six Books of hadith only. It contains the life accounts
of 12455 narrators (3), arranged in alphabctical order.

(1) This is thc same "Abdullah whase work "Kitabul Masalil”
has been published by some oricnialisis.

(2) - o gt B R e P N

(3) This is the toial of the members given in cach volume separ-
alcly. Sometimes, the same namator has been mentionied in dif-
fercul places with different namces. So, the actual number of the
rarrators may be less, but not fess than 10,(00.
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You can pick up any name from any chain of any hadith in
any book from the Six Books. This namce will certainly be found
in the Tahzibuttahzib recorded in its place in alphabcetical scheme.
There you can find his dates of birth and death, the Tist of his
reachers, the Tist of his pupils, important cvents ol his life and the
opiriions of the schotars about his credibility.

There are several other books meant for the narrators of the
Six Books exclusively, and after consulting them one can casily
reach a definite conclusion about the veracity ol a narcator.

2. Lisanul-Mizan by Hafiz Ibn Hajar

This book is meant exclusively for those namritors whose
names do nol appear in any chain contained in any of the Six
Books. [t means that the traditions reporicd by them arc found
only in some books other than the Six Books.

This book consists of seven volumes and cmbodics the
introduction of 5991 narrators.

3. Ta'jilul-Manfa'al by Hafiz ‘Ibn Hajar.

This hook is confined o the introductions of the namators
whose-traditions are found in the books of the Tour Imams: Malik,
Abu Hanifah, Shali'i and Abmed ibn Hanbal, and arc not among
the namators of (he Six Books. Thus, it conlaing the introduction
of 1732 narrators.

All these ihree books arc writicn and compiled by the same
person, namcly, the Hafiz Ibn Hajar. It mcans that he has
compiled the introduction of more than scvenleen thousand
narrators of the hadith.

This is the clTort of only a single scholar. Many other
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books are available on the sume subjeet. The lollowing Lable will
show the large number of narrators introduced in fow famous
books of rijal which are frequently referred to.

Name of the bouk Author Volumes | Number of

MUTaorS

1. | Alllarkh al Kabir Imam Bukhari 9 13781

2. | Al- Jarh wat-ta'dil | Tbn Abi Hatim 9 13050

3. | Tahzibutiahzib Haliz [bn Haojar 12 12455

4, | Mizanut i"tidal { Zahabi 4 11053

[ 5. | Lisarul mizan | trafiz Ihn Hajar 7
6. | As-siqae "Tili 1 2116
7. I Almughni fid du'afa ] Zahabi 2 7354

The last book ol this table has introduced only thosc
narrators who have been held as "weak” narralors. Similar books
are wrillen by Ihn Abi Hatim, Darquini cte. On the contrary.there
arc books which deal with the reliable narrators only like "Thiqa
of Ibnn Hibban" in cleven volumes,

Anyhow, il a narrator is found Lo be dishonest, has very
weak memory or he is unknown, no lrust is placed on his
narrations. A large number of traditions has been repudiated on
Lhis score alone. '

2. Constaney of the chain of narrators

It is well-known that no report, in the science of hadith is
accepted unless it gives the full chain of narrators upto the Holy
Prophct &, Each narrator from this chain is first scrutinized on
the touch-stonc of his credibility as dicussed above. But cven ifall
the narrators of a chain are found to be relisblc, it is not cnough Lo
hoid the tradition as authentic. It must be proved that the chain is
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constanl and no narrator has been missed in between. IF it is found
that somc narcator has been missed at any stage, the tradition is
held to be unrcliable. To cnsure the constancy of the chain, it is
necessary 1o know about cach narrator whether it is possible for
him historically 1o meet the person [rom whom he claims o hear
the tradition.

This scrutiny is indeed very difficult and delicate. But the
scholars of the scicace of Aadith have vndenaken this task in such
an accurale manner that onc cannot bul wondcr.

Whilc holding an enquiry about cach narrator, the scholars,
beside ascertaining his intcgrity and memory, would also survey
his icachers and pupils. Thus. a detailed list of both his eachers
and pupils is available in cach detailed book of Rijal. So, when
deciding aboul the constancy of a hadith the scholars do not only
make themselves sure about the dates of birth and death of each
narrator, bul also cxamine the list of his cachers and pupils.

Not only this, they oficn try to fix the time-span in which a
narrator had opportunilics to mcel a particular lcacher and that in
which he did actually hear ahadith from him. On the basis of this
informalion they derive cenain imporntant conclusions about the
credibility of a narraior,

For cxample, 'Ahdullah ibn Laki'ah is a well-known
Egyplian narrator of hadith. It is established that his memory was
weak and he used to narrate those traditions which he wrote. Ata
particular time, his house was burnt by [irc and all his books
were also bumit. Afler this occurance he sometimes uscd (o report
ahadith from his memory. Therelore, some scholars have decided
that his narrations before the accident arc reliable while those
narratcd alter it arc nol worthy of trust. Now, the pupils who have
hcard ahadith [rom him in the carly period, their namrations may be
accepled, while the reports of those who have heard from him in
the later period cannot be relied wpon. The scholars have
scrutinised the Tist of his pupils and have specificd the names of
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his early pupils like 'Abdullah ibn Wahb etc. and have declared
that all the rest should be treated as his [ater pupils, and no trust
- might be placed on their narrations.

In short, the second type of scruiiny, which is very
esscntial in the criticism of traditions, relates to the constancy and
perpetuity of the chain of narrators. If it is found that a narrator
has not heard the hadith directly from the one to whom he is
ascribing it, the tradition is said to bc Mungati’ (broken) which
cannot be treated as reliable.

3. Comparison with other narrations

The third test applicd 1o a tradition rclales 10 ils comparison
with what is narmated by other pupils of the same 1cacher.

Somctimes a tradition is repoted by several narrators. All
these reports about the same saying or event arc said to be the
"turug” (dilfercnt ways) of that tradition. Whilc scrutinizing a
tradition, the scholars undertake a combined study of all its
"ways". If it is found that the majority of the reliable reporters
narrate the hadith in a particular way, but onc of them repons it in
a version substantially differcnt from that of the others, his repon
is held 10 be a "Shadh”™ (rare) version. In such case, despite the
reliabilily of the reporter, his version is not accepeed as a "Sahih”
(correet) onc, and no trust is piaced on it unless it is confirmed
and supported by any inicmal or external evidence.

4. General analysis of the tradition

The last, and very impostan, scruliny is accompanicd by
the gencral analysis of a tradition. In this scrutiny the tradition is
analysed in the Jight of other relevant material available on the
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subjeel. The tradition is examined [rom dilferent angles: whether
the reporicd saying or cvent is at all possible; whether the
reporied cevenl conforms to the cstablished historical cvents;
whether it's text can be held as truly auributed to the Holy
Prophct ££ ; whether the chain of narrators is genuine cle,

This iy a very dificult and delicate scrutiny which cannot be
undertaken successfully untess the scholar has full command over
all the retevant subjects, occupics ¢ ympleie knowledge ol Aadith
and has a great skill in the science of criticism of hadith.

I, alter this scrutiny, a strong doubt tppears 0 a scholar
about the authenticity of a hadith, he points out thal there is a
"delect” Cillah) in the chain or in the text of the hadith, and a
tradition having this kind of ‘illah’ or 'defcet’ is not held as "Sahih',

Thus, a 'Sahih" (correcl) hadith has been defined by the
scholars as lollows:

“What is reporcd, by a reporter who is honest and of geod
mecmory power, without any break in the chain of narrators,
without any ‘shtudhudh’ (rarencss) and withoul any ‘ilfah'
(defect)”.

Conclusion

It is noL possibic for us Lo give all the detaits of the critical
sciences developed by the scholars of adithi. What we have stated
in this chapter is only a simpic cxample ol the works undenaken
by them. It can, however, help one 10 imagine the altitude of their
academic and scientific cfforts and to sutisly onescll that the task
of 'prescrvation of hadidh' has been perfommed by this ymmah
wilth such diligence, precaution and sensc of responsibility that
onc cannot (ind its parallcl in the history of any other communily.
¢ was through these cfforts that the divine promise of the
preservation o “the Holy Quran, with all its letters and meanings,
was duly lulfillcd.



